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Very little attention has been given the the origins of Hermetic Magic in mostakisa/
supplements. Houses of Hermes makes mention of Hermes Trismesgistos, bigaloesn't
into detail. After doing some research, | discovered a wealth of historical and legendary

information that can be incorporated into an Ars Magica saga.

The information is provided below as it might be written in Hermetic texts. Obvithesly
information is highly mythified. This is currently the accepted history of Hermeigc
in the Thorendon saga, though it is hotly contested by some magi.

Hermes the Thrice-Great

All ye of our Order, bear witness to the secrdtaue discovered, for
they tell a tale of our place in the world thagjeeod and worthy to the
ear. Trust not that our Order began with Bonisagukhis magic, nor
even the cults of Rome; our Order is eternal, thdige Almighty
God it manifests on earth in varied and mysterivags.

Nowhere is it written from whence Hermes Trismeagsiid come.
The Egyptians did call him a god, and wrote thatd®e from the
sky; but no true god was he, for it is known thadid die in the days
before Rome. Strong was Hermes in the magical amts from him
all knowledge of magic did flow.



In the days before Noah, Hermes did found an Quflerarned men,
trained in the ancient rites of our Art. Skilledgrophesy, these men
of the first Order of Hermes, our eldest forefashéoresaw the
coming of the Great Deluge, which God did sendumigh man for
his wickedness. Fearing for the loss of their kremlgle and their
ceremonies, they used their magic to build cemanding apartments
beneath the ground at a place called Syringes.réat gtone pillars
hidden in these secret vaults, they transcribednysteries of their
Order in the sacred tongue of Hermes. Plato hinspelaks of these
secret halls in hi¥imaeusandCritias.

After the Flood

While his followers perished in these vaults dutting flood, Hermes
himself was able to hide aboard the Ark in the shafpa raven. Thus
was Hermetic Magic able to survive the Flood. Iswhermes who
helped the sons and grandsons of Noah to rebuildepopulate the
earth. He scribed a great work called the Corpusndgcum, which
consisted of forty-two texts in all. Fifteen of #eebooks detailed the
Magical Arts, while the rest were devoted to mugianedicine, to
mathematics, and other worthy knowledges. The mgsbrtant of
these was the Ma'ar, the book of Truth, for Hermas wise in the
rule of law.

The sons of Noah divided the nations of the edtdr ¢he flood, and
with the help of Hermes did they build cities, &rthe earth was of
one speech, and all men open to the ways of m8gmn did the sons
of Noah and their sons build a great tower in theaf Babel, which
they would by magic raise unto Heaven, that thegyhtninight see the
throne of God. But God came down to see the tolaey tid build,
and was displeased. He confounded their tongudssaaitered them
across the earth. Even did he close the minds oftmenagic, that
they would not work as one any longer.

Until this time, it is thought, all men had the tG#nd all could learn
the magic of Hermes. After the scattering of tosgu@ny could no
longer understand the mysteries, or were confugetidm. It is likely
the birth of the exotic traditions began here, abBl, called Babylon
in the Greek.



Soon after this time, and before the time of AbmhHermes did
look for those who could understand the mystef@sgven now did
many men fear them. And so did he find Menes, Ritacd Egypt, a
wise and goodly man. The Pharoah called Hermesaherof Thoth,
and proclaimed him a god, for he had much knowledgepower.
And Hermes taught the Pharoah many things, eveN#ggcal Arts,
which the Pharoah was eager to learn. With theawsdf Hermes
did the Pharoah do many great things; he unite¢Kthgdom of
Egypt, he built the great City of White Walls. evéid he hunt many
great beasts and turn them to stone.

The Egyptians

Hermes gave to the priests of Egypt the writingghefCorpus
Hermeticum, and even to them did he teach howad aad
understand his work. And it came to pass thathallscribes of Egypt
did learn the sacred tongue of Hermes, that thejdammmunicate
to each other without words, which men had not donee Noah's
time. And those who could grasp the mysteries dichiés take for
himself, and so did he teach them, and they bethensecond Order
of Hermes, which men called the Priests of Thoth.

And Menes, Pharoah of Egypt, ruled well and hondyustice and
law. And so did the Priests of Thoth follow the tawhich Hermes
had made. And there was peace and good harvesishgpéand for
all the days of Menes the Pharoah. And when he Hisgeople
worshipped him as a god, and so Hermes built & gsgamid of
stone, and made it to be a tomb, and used greatsnaat the body
of Menes should not age, or turn to dust. And snelid the people
of Egypt raise such pyramids for their favouredr@hahs for the rest
of their days, and they did also study the Artble€romancy, that
they might keep their bodies as Hermes had doné.e&er still does
the tomb of Menes shame even the largest fortrfelSarope, and
even so the tombs of the other pharoahs, of whicke mpproach the
size of that built by Hermes.

And it came to pass that Hermes was greatly sadideynéhe death of
Menes, for they had been as father and son. Amlidsdermes think
to depart from Egypt. To his High Priest did heegavgreat gift, the
Book of Thoth, which was a work of the most powenhagics. Even



did Hermes say to his High Priest, Make thee aataskshittim
wood, and overlay it with pure gold inside and @unigl onto it place
guards and wards of great strength. And make timeagacal key of
pure gold, that this key be the only means to dpercasket. Keep
this key always, and let no other take it from thed Hermes said,
Place thou the book within the casket, and letm®laut thyself and
thy successors read its pages, for it containgd greavledge. And
even did the High Priest obey the commands of Heyared so the
casket was hidden in the innermost sanctum ofeimplie, and none
but the High Priest himself was permitted its secre

And the secrets of the Book of Thoth were these twoattain
everlasting youth and vigour on the earth; alsotdieach men to
capture the spirits of demons and angels, thatrmgit be placed
inside statues with help of herb and gem, evehap might speak
and make prophesy. And the secrets of transformatat a man
might forever control the substance of the foun&ets, even was it
written therein. And all these secrets were knowthe High Priest of
Thoth, of the second Order of Hermes.

And so it came to pass that Hermes departed Egyptravelled into
the wilderness, and was not seen for many yeard tihen Priests of
Thoth taught the Corpus Hermeticum to the peopkegyipt, and
practiced the Magical Arts, and built great cigesl temples. Yet the
Priests of Thoth loved the mysteries more tharate and so did
they stop teaching the Ma'ar, and even so didcgistnd truth fade
from their hearts. And the priests began to fighbagst themselves,
even did they argue with their elders, and nedlesit duties. And
without the strength of law which binds men togetkiee Priests
could accomplish nothing, for as at Babel they ha@ommon
tongue.

And it came to pass that the Shepherd Kings fran&hst invaded
Egypt, and brought with them powerful sorcerersd Ame Priests of
Thoth were not united, and so did they fight asdecbn against the
sorcerers of the Hyksos. And the High Priests fkéoethe Book of
Thoth, and they took it from the inner sanctum #ied with it to a
land where the ancient mysteries are not covetgaddn. Even do
they await the return of Hermes, that the bookdsragiven to his
chosen people.



And it was two hundred years upon the earth whemids returned
to Egypt. And he saw the rule of the Shepherd Kiags how the
sorcerers of the Hyksos did raid his temples, apdtgvas his anger.
And he spake unto the winds of the sky and theestoin the earth,
and they did raise for him an army against thedevs. And his army
made war with the Shepherd Kings, and did defeahffand Hermes
did humble the sorcerers of the Hyksos with his @gownd even did
he cast them from his temples. Yet his anger dstélitwith his
priests, who had foresaken his laws, and he sa@tbem, No more
shall | teach thee, nor call thee my people.

The Prophesy

And Hermes did prophesy: Unto the people of Egiattamany
hardships be delivered, and thy knowledge willdrgdtten. And |
shalt inscribe upon an Emerald Tablet the heatti®mysteries, and
it shalt be forever hidden from thee. And it sltaline to pass that a
learned man shall lead great armies unto Egyptjtamqeople shall
fall before him. And unto him shall | grant the kvledge of the
mysteries, and even will he build with them a geFapire.

Unto the desert did Hermes return, and never agashe seen in
Egypt. And his priests had not his wisdom nor tlo@lBof Thoth to
guide them, and even did they move about like atbe#éhout a head.
And so were many of the Arts forgotten, and evehtlde magicians
of Egypt practise false arts, that they might pietaeir Pharoah. And
it came to pass that Moses came unto Egypt, andybtavith him the
wrath of God, and there was much hardship in the &f Egypt. And
the magicians tried to stop the plagues and cootidfor they were no
longer true to the mysteries.

And it came to pass, as was fortold by Hermesam&xl man did lead
great armies into Egypt. And this man was AlexanderGreek, pupil
of Aristotle, and wise in many things. And his aesdid fall upon the
armies of Egypt, and devoured them like lions. Atelxandar did
conguer Egypt, and did built a city to bear his aam

And unto Alexander was brought Manetho, whose namaans Gift

of Thoth, and he was a gifted scribe. Even diddnbe the long
history of Egypt, and even the forgotten mystedieshe translate into
Greek. And Alexander was much amazed at the wisafdi#ermes,



and commanded a great library be built to housevitrk of Manetho,
for Alexandar loved wisdom. And even did they buiié library in
Alexandria.

And Alexandar studied the mysteries and was desit@learn more,
and so he did travel to the Oracle at the Oasfsnohon, that he
might learn where Hermes had hidden the EmeraldeT.abnd the
Oracle was strong in prophesy, and knew that uhdésahder would
the tablet be given. And so he did tell Alexandathe crypt of
Hermes, and even did he tell him where to findnig Alexandar
made haste to journey there. And he went into cave even did he
look upon the body of Hermes. And the body did laskf in sleep,
yet no life did dwell therein. And at the feet b&étbody was the
tablet, and Alexandar did take it and depart. Thas the prophesy of
Hermes fulfilled.

The history of Hermetic Magic between the destomctif Alexandria
and Bonisagus' interpretation of the Emerald Taldedtill being
debated.

THE WESTERN MYSTERY TRADITION

By Dolores Ashcroft-Nowick{©

In the late eighteen-hundreds Helena Petrovna Blkyantroduced
the West to the Mysteries of the East. In doingls®re-vitalised the
way in which we in the west think about religioheschanged us for
good. Theosophy became all the rage and groupaaieties sprang
up all over Europe and England. A great deal ofigoaame out of this
because it made it obvious to those who thoughtlgekat the East

held a lot of magical knowledge we had never habalt. It made

the West hungry for more.

But it was not enough. There were those who, wthig admitted the
importance of what Blavatsky had done, felt that\West should seek
out its own ancient ways of the higher Mind. Thesned to Greece,
to Rome, to Sumeria and of course to Egypt seakinmderstand
what the ancient believed in and how they worstdppdée East, they
argued, has much to offer, but it most benefitséhaf Eastern
descent. The romance of it all caught the imaganmadf many, but, as
always, for some it was the research, the studysénious side of it

all that beckoned.



Slowly, gradually they began to unravel the longyédten rites and
beliefs of the Western Tradition. This was veryatént to that of the
East. Thousands of years lived in a cold, harsthdamgerous climate
had made life a hazardous business. It made Wessegmolve in a
very different way. They are people of action amemt, motivated to
search and build and so their belief system neexgra postive
approach and a philosophy to match. A more acliseline that
emphasise the Westerners' need to overcome olsstéiblen the
Golden Dawn burst upon the scene and within a fewtyears our
world had changed beyond belief and would nevehbesame again.
This lecture, however, is not about history, raiher about the way
of the Western Tradition itself, its many off-sheats ways of
training, its beliefs and sources. However before even begins to
think about training it is important to know somathof the subject
itself.

With the possible exception of sex, the occult alhthings pertaining
to it must be the most misunderstood, misinterprated misjudged
subject of our time. Bring up the word magic inw@sconversation
and 90% of the time your listeners will equateiitvBL ACK
MAGIC, blood sacrifices, spiritual and moral degradatranal
abuse of children and wholesale perversion. Thélisten politely if
they are British, with blatant disbelief if theyedEuropean and then
mark you down as mad, bad, and dangerous to know.

Now while it is true that there will always be teosho delight in the
pain and humiliation of others, who seek not knalgkeand wisdom
but simply power over others, they form a very dipatt of the
occult. What is more to the point, you will find emen higher
percentage of such people in the orthodox religaord¥or the
ordinary walks of life. Those who rage hystericafyainst the occult
are often to be found among those who supporteatisn, commit
incest, beat up their wife and families and run kemvgh guns. They
forget the nine million men women and children wiere hung,
burnt, and tortured to death during the Burninge8m

Most of these objectors see occultists as peopterw around naked
luring young and innocent youths and girls int@&wof perversion. If
only one tenth of this were true, virgins wouldareendangered
species and the rest of us would be dying like fifexhaustion and
double pneumonia. In Britain very few people go-slad or star clad



for two very good reasons: 1) the climate, you widwve chilblains
and frost bite in very tender parts of your anatpamd 2) there are
very few places in Britain private enough to dobstlings. More
often than not a group of Scouts or Guides wilinpgpast, or a posse
of leather shorted tourists will decide to havertp&nic in the

middle of your circle, or , worst of all, a deleigat of Japanese
businessmen will appear and take photographs.

Remember that here we are speaking of The Old iBeligvhich is
just one aspect of the Western Way. There are afelem that still
work in the old ways but most of them have longrwaroolen wood
cloaks in which to hold their rites, while the aa@nial magician
often wears vestments that may have been handeal olay a
hundred years or more. The majority of occultistsknactively with
the Forces of Light and those great Beings respta&r the Cosmic
Laws of the universe.

Those who today study the ancient mysteries prttie teachings of
wise men and women who lived and taught when thédweas
younger and more stable. For the most part thegdeep-thinking
people who search for ways to bring the best obtavays into
alignment with the best of the new, in order toreghe needs of the
future. But persecution is by no means dead. Theemmooccultist is
still denied the right in many places to believe &mworship as they
wish. This despite theN charter giving all the basic right to worship
as they please. The pyre and the rack may have bahthe threat of
publicity, the tabloid press, loss of jobs and abostracism still pose
a threat.

Despite this people still search for entry intosuhk such as the
Servants of the Light because they hold an inreoni They feel, and
rightly so, that by entering one of the sacred acieid schools they
will become part of the living tradition that hasver ceased to
practice the ancient mysteries.

Of those ancient mysteries most used today thekipestn are the
Eleusinian or Greek, the Egyptian, Celtic, and Qatig, as well as
those pertaining to the mysteries of the great SlobioAlexandria
and its wonderful library, deliberately set on firthough more was
saved than is generally known. These are the Toadithat have had
- and still have - the greatest influence uponwhestern world.



The Western mind inquires, dissects, experimemntdgs and puzzles
out the secrets of the world about it. It is nabagh to know, they
must also know Why and How, When and Where. Themesoa need
to improve, change and adapt what they have disedvén the East
there is acceptance of the higher will, a way esdlaver many
centuries, a willingness to allow Fate to havelésé word, something
that is not acceptable to the West. Both ways alid Yor those born
to them, but when a choice of teaching is offetesl better to choose
one's own racial type.

Sumeria, Chaldea, Egypt and Greece were the crafitae Western
Way. Greece was the birthplace of abstract thowgtitt,philosophers
like Thales of Miletus, Anaxamander and Anaxagtaaght a
thought process that was excitingly new to Westainds. It opened a
cosmic-sized pathway along which the curiosity-eidanind of the
West could travel. These new ways of thinking eedlbhe human
mind to really see and understand the true natutteeovorld around
and within him. From this sprang the first new modiéhought since
the decline of the great Egyptian temples of lesynOnce its value
was recognised, its used was expanded and incéepardo the
training of the neophytes and used to its full po&. In many ways
our present position as we come to the end of dantury and an
Age is analogous to what happened in ancient Gréaoemental and
physical capabilities have expanded so fast arfdrabat we do not
always take enough time to consolidate them anthatanger of out-
running ourselves. We are in the middle of learriog to think in
new and sometimes very strange ways.

While the Greeks were learning to think around ecsnthe school of
Alexandria concerned itself with the collection grdservation of
what was ancient knowledge even then. Within ithsasacross-
section of the finest minds of the time might berfd. Herbalists from
Cathay exchanged ideas with Therapeutoi from theeBé>eninsula
and astrologers from Sumeria, white robed Druidk&dhwith the
dark-skinned priests of Nubia. The Rune Mastetd®fcold, far
North taught their art to the shaven headed Egygtreests from
Heliopolis, and the scribes copied it all downwéts a place where the
known and often unknown world sent its finest mitmboth learn
and teach. Such harmony between nations has negardurpassed,
rarely has it even been equalled.



In the mist-wrapped islands of the far North thesre other, older
colleges of learning whose founding priests hadeamssurvivors
from the drowned lands of the West. Theirs was ggeshthe most
ancient of all schools; the primal source of theshdyies as we know
it - the fabled Atlantis. On the shores of Britaimd the surrounding
islands, once perhaps the furthest outposts af ¢énepire, the
Atlanteans raised places of learning to train thwlse proved
themselves worthy of the teaching. It is from timse that so many of
the legends and myths of the Celts have come downs.tThere are
still faint echoes of this ancient world, and itfages in our old
customs and festivals. It was from this source ttnaiCelts received
their love of poetry and music.

All Western schools lay emphasis on personal efbmth mental and
physica, as a means of obtaining self-knowledgaeThas not
changed this aspect of the Western Mysteries. Yitdimd no real
school of the Mysteries that offers knowledge witheffort - none,
that is, that has anything of value to teach. énEast, humanity lived
at a slower pace, in a warmer and more productivete foodwise.
A more introspective approach was taken which dutte lifestyle,
but for the West a more active way was needed.

In our time the mind of humanity is stirring oncenma and preparing
to make another leap of understanding of the cosmaich we live
and of ourselves, both mentally and physicallya/species we are
changing, becoming taller, stronger and developig areas of the
brain. Once more men and women are beginning tmapp the
Pylon Gate of the Mysteries because those ancresste had
experienced the same kind of leap and left recandssclues that can
and will help us to make our own transit in the aaymAge. Some
look and pass on, others hesitate, enter, thesatdtiack to the safe,
warm known world. But there are always a few whi enter and
stay and find what they have been seeking witlsinvdlls. It is not
always the same thing; each man and woman is eliftend find
what it is meant for them to find, which is not alyg what they want
or would like.

As we move towards the end of this century, mateggachings,
knowledge that was prepared for us hundreds ithmisands of years
ago, and hidden against the time when it woulddezlad, will come
to light. Old manuscripts, reprints of books ndhfunderstand when



they were first written, a fuller understandingfadts, fables, myths
long forgotten as well as new scientific discovetigat will underline
them will come into the open. We are already figdimaterial with
which we may build a bridge across the gulf of tim&t separates one
era from another .

Reluctantly and screaming every step of the wasinse is being
forced to look at what they call The Paranormat admit its
existence. They have discovered, as did the Eqyp8¢00 years
BC, that the mind is an incredible tool that hasanaay reached its
full potential, The ancient searchKmow Thyselhas been resumed in
earnest. When you come to the Pylon Gate you aweaing the
same call as did those young hopefuls who assenohistle the
temples of On, Eleusis, and Alexandria, waiting aogding to be
chosen for training by the priests. Only the yedasid between you;
the urge to know is still the same, but we haveeed to travel far
from home and family: communications, e-mail, faaamines and so
on mean we can search the libraries of the worléhformation. But
- the need for dedication, time and study is 8tg#re, more so in fact.
We also have the Qabalah with which to comparefisd/hat we
find.

The symbol of the Tree of Life is so wonderfullgxlble that it can
and does incorporate all tradition within itselhoigh pertaining in
its highest form to the purest mystical traditiafishe Jewish faith, it
lends itself without difficulty to the ways of alVestern thought. To
do justice to it requires a lifetime of dedicatedrk The Western
tradition does not use it or even fully understaras do the learned
Rabbis of the the ancient city of Sefat in Israel, we do treat it with
the respect it merits. In those Western schoolgevitdorms the basis
of the curriculum, great effort is made to see th&tnot debased.

One of the first rules you learned in Alexandrissva@ver to decry the
faiths and belief systems of others. Share théhteg®f your own
path, and listen to the wisdom of a different wayt do not seek to
turn anyone away from the path of their race. dfytivish to change
they must seek it for themselves.

The Western Mystery Tradition uses the Tree of fofeits capacity
to hold, explain, unite, and expand the multi-pate universe in



which we live. Its study gives a firm foundationXew, Gentile,
Christian, Craft, Orphic or Egyptian tradition.

The call that rings you to the Pylon Gate of thest®m Way will also
take you into dangerous, un-mapped and even landgasns of the
Inner Kingdom of the mind. Your first need is teleem that
kingdom for your own and learn to rule it wiselydanell. This is
known as The Quest and it is the subject of mamyth and fairy tale
all over the world. The Prize at the end of the ubanges from
from race to race, but it is always there for teeksng. The Western
aim is the integration of the whole person, noastiog away of the
physical, but a recognition of its vitality, its\ywers and potential.

This kind of knowledge and the wisdom that comesfthe study,
use, and practice of it is not something you camlen a weekend
seminar. It requires a solid basis of data, themng, years of practice
and constant updating. It must be pursued witlséimee dedication
and determination anespectyou would give to years of studying for
a Ph.D. Onlyoucan do the work; the teacher simply shows you how
to use what you are learning. Asking question®@gfor a question
Is intended to obtain a clearer view of the subjaey school that

does not encourage questions on the subjectchdsahould be
viewed with suspicion. A student comes to a schkelan onion with
many layers built up over the years. Those layar® o be peeled
off, and this is neither easy nor painless. It &théwe regarded in the
same way as a Rite of Passage undergone in ordairt@ greater
sense of Self. Such a time marks the passing froerkond of
existence to another and much wider one.

The Western Way is not meant to be exclusive, d&timer it is for as
many as will come seeking it. The values, ideald, @rinciples of the
Western Mysteries may appear strange to somehégrdre used to a
world where everything must be seen to have aimghetary value
in order to have worth. The Mysteries follow thes ldnat stipulates
that those who come to the Gate of the Mysteriegualged on their
abilities and their capacity for hard work, not wtieey may or may
not have in worldly wealth. In the old days on gteace into the
temple a neophyte stripped naked before the dabcaremoniously
knocked for entrance. He/she was then bathed aed gi coarse
robe, sandals and a cloak, and fed bread, salivereand anointed
with oil; thus the body and the soul were caredafoal welcomed into



the Temple. When you come to the Door in the modenrid, this
should be held in the mind as an example.

At this time, close the end of what is possibly th@st momentous
and most crucial century in the recorded historfiighankind, we are
reaching back into the past for clues to help usuidph the next
decade, to unite the simplicity of the old with thgetus and
knowledge of the new. If we succeed we might pdgsitake it to the
next century. But such gifts of the mind as traibgdhe methods of
the Mysteries are not to be had just for the askwog will all who
come to the gate pass through to attain the higkldehey hope for.
We have become too used to the idea that what wg wa are
entitled to have. Unfortunately this is not the vildlyappens.

Some minds are peculiarly adapted to working irhsuays, but it is a
talent like music, singing, being able to paintwite or sew. It
requires certain gifts, an ability to imagine trsngsually so well that
the everyday world seems strangely unreal wherrgtun to it. A
lucid and adaptable memory that can supply infoignatapidly,
concisely and cross index items with ease and cimiess. A mind
that is encyclopaedic in its ability to store infation of all kinds,
with insatiable curiosity. Total dedication to ttedy, sometimes to
the exclusion of all else. A certain dramatic flair ritual, a love of
silence and loneliness for what it can offer to gtk mind.

But unless you try, you will never know if you cdulave succeeded.
If you do try, the least of your rewards will takeu far beyond what
you would have been. Your concentration and altititgope with
Life's storms will be increased, you will be aldecbpe with
situations others find impossible. You will havemmability to

control your environment and your life and will epjit more.

Some of those who do pass through may go a cevearand decide
to go no further: this is enough for them in thistime. They may
return to it in another time and go on from whéreythave left off.
We say in the Mysteries that it takes three lifesnio make an
initiate. The first when you come to it new and utai@, touching the
edges so to speak; the second where you enterybteiiés and go as
far as you can or wish to go; the third life yoogress rapidly to
where you stopped last time and go on from there.



What does such a training offer a candidate? Aefess gift, that of
knowing yourself. To many who seek immediate poawar others
this seems like a big let down. But the wise orfeengient times
knew very well that the love of power can corruggrethe finest and
most dedicated. They always trained their pupiledod first of all at
themselves, to know and be able to assess theiabésvorst traits
and talents. This is a long and tedious job, iesakears and often the
impatient ones leave because there is no excitmentsattle on the
astral, no moments when they atdeE MIGHTY MAGICIAN

THAT CONQUERSALL. If that is your airm, forget the Mysteries,
train as an actor, become a writer of fantasy booésome a dreamer,
you will do better that way.

Some people dream of doing great things; wise gestply awake and
do them.

If you cannot control yourself, you cannot conwtilers well and
wisely, or your environment.

The Magi of the West aim to lift physical matterthe higher levels
of spirituality, not to abandon it . To study amdgiice the Western
Mysteries does not mean you have to abadon thedwihfaiths of
your upbringing. All faiths truly based on the Ligire part of the
greater whole. But you will alwys reach a deepeel®f
understanding with regard to that faith, because perception of its
underlying principles will have been brought intmmach sharper
focus.

Those new to the Mysteries are at first filled wetithusiam about all
of this. They want to tell everyone about it. Tisisinderstandable;
you are like those that were called to serve theoBaof thePiscean
age, you become evangelistic, the spreader of gead. But you will
meet with doubt, hostility and even at time violen€he age of
persecution is not yet past. We have been fortuoatmany years in
being tolerated but our beliefs are not yet fultgepted. But the
pendulum is always swinging and it may yet falllbaxoutright
condemnation of our ways and when that comes @ik great
testing time. You may well find yourself naileddn emotional cross.

As you go deeper into the Mysteries, the world mal you once
lived will be turned upside down. This is made ckeaeveryone who
enters a contacted school. The Inner Plane Teaabeept nothing



without testing it, sometimes almost to destructidou will be called
upon to accept any changes in your life, if nobtrigway then
certainly within the year. This does not mean yauendone anything
wrong; you are simply being cleared of all that heasome un-
necessary in your life and in your way of thinkittgs the first part of
the cleansing of the Channel of Light you werended to be. For
those who are destined to become channellers afeéhaeher
themselves this is even more traumatic and faihiegclin actual
practice there are no absolutely clear channelslWeve areas of
blockaege in our mental and spiritual make-up.

Many students who enter our school give up by ffitte lEssons of the
main course. It is not exciting enough fo themytaee frightened by
the amount of change occurring in their lives faytfind the work
too difficult. Of all these, about one third retuaften years later,
having adjusted their lives, or arranged it so thatdues of the
Hearth Fire have been met, or simply because theg grown up
enough to cope with it.

This kind of training is long, hard, arduous, dediag, time-
consuming and at times dull and boring to boot.|€swrepetitions
are required, not so much for memory as for thegse of getting
you to react the the same experience on diffeexall$ of
understanding. but the personality sees this asaime thing and
hates it. But there are good times as well as thadglation of finally
understanding something you have been working f@itimonths.
Realisation when you pick up a book and are abtgdep every
nuance of what the author is saying. Long convenssiwith friends
of like mind and training. Or simply understandihg universe
around you and knowing that you are part of it &ugla part of you.

Every day brings unseen advances more controlaws mind and
emotions. A stronger, better character emergingbtite old one.
Better, deeper relationships, the ability to do'eesery day work
with better control and enthusiam. The days whenesme comes to
you because they feel you will understand thein paitrouble, or that
they can trust you. The one will become the mamyyaur time of
service will have begun. Time and again people ctimtke gate of
the Mysteries asking what it can offer; when yossthrough, it
changes to "How May | Serve?"



Many come seeking magic in the Disney sense. Bretbieautiful
fantasy: save it for pathworking?ealmagic causes changes inside
the mind, body, and soul. It is caused by your desire to change
and grow. It has nothing to do with your teacherphshe is merely a
rung on a ladder which you are climbing to get tidveview of
yourself. The change you undergo is all to do wahbr desire to
know in order to serve. The same instinct causesethiendary
phoenix to cast itself into the fire of its desieasl rise renewed from
the flames. Every phoenix starts out as an unhdtefg. You can
either let life boil you and bash your head in watepoon, or roll
along until you find a warm place in which to gramd hatch out.
When you do, you will be like the ugly ducklinguotsy and
unsightly and untrained. You will go through manguttings and
many changes of plumage before you obey the sumindhs
mountain-top and begin to build your fiery bed dmai you will
endure the final change.

Does all this sound as if | am trying to put yo@ijoining a Mystery
School? Well, in a way | am.

Unless you come to us knowing what you are inyou, will get
discouraged and dejected and will finally leaveghla to believe in
what is before you. You will lose and we will logon't just look at
one school, look at many. You are an individuahogds are different.
What suits one will not suit another. We know waraat be the
school for everyone - not everyone is the rightilpgiop us. Choose
carefully, and ask questions if you wish. Wait tioe feeling that says,
"this is the one".

When you find it, sit down and think over its' maéand what it will
be asking of you. Family must be considered. Ttamghs you will go
through will also affect them. Sometimes - ofteffidat - partners will
be violently opposed to your studies. Sometimeshanges involved
will mean a change of job, house, country, belsfd even... partners.
Ask yourself if you can accept the discipline inxgd. Can you spare
the time for reading and study? It is no good ifi yall have to give
up in six months' time. Many never even start beedhe first lessons
are not magical enough for them. Others becausedin@ot begin
doing rituals right away. Well, you don't put nigfgcerine into a
baby's cup and then hand it to him to throw orflihar. Ritual work
for the unprepared is just as dangerous and niotguthe student. If



you prove to be a good student, your supervisoiswerk you even
harder and be even tougher on you. Only the begiad enough for
the Masters.

Don't think you can make it to the top in a yedrake a look at a few
of the things you will need to have in your memtala bank. Biology,
psychology, and chemistry, physics, archaeologglogg,
philosophy and literature - your own and other ¢oes' - history, art,
mathematics, music, languages, voice traininggthlike sewing and
cutting out robes, woodwork for making your own warand altar.
Anthropology, comparative religions, dancing, simgiastrology,
tarot, geomancy, memory training, palmistry, crigsthealing,
colours and vibrations... there are some more Hdatriot want to
frighten you too much. You won't have time to getddal if you are
serious about this.

The aim of a school is not to grab as many studentscan, but to
turn those they have into fully trained, resporesiti¢cultists. So many
begin with enthusiasm and then tail off when stsidi¢erfere with a
full socisl life , dancing, clubs, cinema, telewisietc. It is heart-
breaking and annoying to spend time and effort proanising pupil
and then see them drop out often without even dhietesy of a letter.
Your time is precious; so is ours. If you meaibé,welcome: we will
train you hard and well. Every tutor has been tglowhat you are
experiencing, they can help you recognise the sinmblocks and
help you over them, if you really want to do thEtere are no doors
in the Pylon gates - but only the most determinetctlgrough.

THE ORIGINS OF THE HERMETIC
THEORY OF MAGIC

by Mark D F Shirley

The copyright of this article remains with the original author. Articles may be copied or
distributed freely for personal non-profit use, provided that the author is properly
credited.



The origins of the Hermetic Theory of Magic, by Cogitabunda
scholae Bonisagi.

I have already described the magical practises that existed
before the formation of the Order of Hermes, and that still exist
today, beyond its purview. In this essay I intend to examine the
origins of the magic of the Order. To do this I must first look at
the life and works of Bonisagus, who formulated the Theory of
Hermetic Magic. I will then proceed to identify the magics of
the other eleven Founders, and how they contributed to the
theory of magic.

Bonisagus was born circa AD 710 in what is now the German
Empire of Rome. He was one of the few remaining heirs to the
magics of forgotten Rome, more specifically the Cult of
Mercury. The Temple of Mercury was one of the foremost
priesthoods in Rome before the Empire. This priesthood used
its powerful ritual magic to help defend Rome from its worst
enemies and to protect her conquering armies as they united
the Mediterranean world. In the second century BC, the high
priest Plentarch of the Pompeii temple had codified the rituals
of the Cult of Mercury into thirty-eight spells, each of which
had to be studied separately. Most of these spells were
elaborate rituals that required scores of wizards who were
tightly bound to each other by training and purpose - the more
that were gathered, the more powerful was the spell. With the
coming of the Empire, trouble came to the Mercurian
priesthood. Infighting and jealousy of the relative standing of
various temples with the emperor began to fragment the
Mercurians. Soon, the emperors themselves became fearful of
the power wielded by these Mercurian priests, and their agents
contributed to the disunity within the order. By the middle of
the second century, no two temples were on speaking terms,
and some temples overtly threatened and attacked others,
looting their precious stores of knowledge and wealth. The
emperor Septimus Severus finally declared the Temple of
Mercury outlaw, revealing that its priests did not offer worship



to the pagan gods or to the divine emperors, but instead,
worshipped the power of magic itself. Throughout the empire,
Mercurian priests hid from the legions, seeking places of power
far from human habitation and taking their knowledge of
magical power with them.

It is from these priests that many of the Founders where
ultimately descended. Their power was drastically reduced
because of their enforced separation from each other, but
distrust and selfishness had prevented them from getting
together. Instead, they started to study other magics than the
Theurgy (see my previous essay) that had been the mainstay of
the Cult of Mercury's power. Much of this magic came from the
days before Rome, magic that the Cult had eschewed in favour
of the rituals of Mercury. Pliny the Elder and his Naturalis
Historia became the new authority, having recorded the natural
magic of ancient philosophers such as Aristotle, Hippocrates
and Sophocles, along with the lore of the Celts and Gauls. Few
wizards retained their Mercurian pasts, and so few were
worthy of note by the middle of the ninth century.

Then came Bonisagus. His teacher, Albertus, was one of the few
that had retained the rituals of Mercury, though he was unable
to use any but the simplest of these magics. Upon taking
Bonisagus as a student, Albertus resolved to seek out other
wizards and gather the lore of the Cult together once more.
Through diplomacy, invieglement and downright theft,
Albertus and Bonisagus managed to obtain thirty of Plentarch's
38 spells. This was perhaps more of the Cult's magics gathered
in one place that had ever been since the death of Christ. This
was the legacy handed to Bonisagus, and this, coupled with his
razor-sharp brilliance, were two of the three essential
ingredients that were to facilitate the formulation of Hermetic
Theory. The third ingredient was Bonisagus' own native magic.
As well as the learning that Albertus had given him, Bonisagus
had the gift of prophecy. He was given to sudden and violent
tits in which he would experience visions of startling clarity.



These mystic insights were the final keys to unlocking the
theories brewing in the mind of the young Bonisagus.

Throughout his travels with his master, he had witnessed many
different types of magic. This, coupled with studying the
assembled lore of Mercury, brought him to wonder whether
there was an overall guiding principle of magic. He wondered
whether it would be possible for a single magus to display all
of the magical powers that he had seen. By examining these
magical traditions, he discovered similarities. Mercurian magic
gave him the Forms of the Elements. Natural Magic indicated
the importance of animals and plants in any coherent view of
magic. Being a Christian and believing in the Divine status of
the rational soul, as separate from the souls of animals, he saw
the need for a Form that would deal with humans as opposed
to other creatures. Two traditions of magic gave him two more
Forms - a Dinaric spirit-master by the name of Guorna the
Foetid demonstrated to Bonisagus (nearly at the cost of his life)
the power of the mind, and a now-forgotten group of
mysterious wizards called the praestigia taught him the uses of
illusion. The Ars Vis is only required in a coherent system of
magic, which is what Bonisagus was trying to achieve. This
final art seemed natural to follow from his studies, and while
he took the precedent from Aristotle's "fifth element" - the Form
of Magic Itself was a creation wholly of the Master.

Use of these powers, though, was somewhat erratic, and he had
by no means mastered them all. Bonisagus sought a way in
which these ten basic Forms could be controlled. The ancients
showed him the way. From the teachings of the Neoplatonists
(Plotinus and his successors), Bonisagus adopted the act of
creation as the first of his Techniques. This gave him the idea of
the Verb-Noun structure of modern Hermetic magic, and he
pursued the art of destruction through the Atomists -
Democritus and Epicurus. Continuing his inspiration from the
Ancients, Bonisagus developed the concept of transformation
from the writings of Apuleius, especially The Metamorphoses.
Divination was the source of the Ars Intellegentiae, as practised



by the soothsayers of Rome and Greece. The art of Control
stemmed mainly from the worthies of the Cult of Mercury such
as Plentarch and Martius of Tyre.

I don't want the readers of this essay to get the impression that
Bonisagus was no more than a plagiarist, or at best a collector
of Lore. He was so much more than this. The concept of
coupling Technique and Form that is the mainstay of Hermetic
Magic was derived in its entirety from the genius of Bonisagus.
The identification of the five Techniques and the ten Forms was
genius in itself, for it encompasses every action that a magus
would desire to perform through magic, with very few
exceptions - and those exceptions are believed to be
fundamental limits of magic, like piercing the Lunar Sphere.
The symbol of House Bonisagus of two crossed keys symbolises
the feat of the Founder - the golden key represents Tradition,
the silver Innovation, and the symbol as a whole the
harmonious interaction of the two.

The other major feat of Bonisagus was the invention of the
parma magica. To him, it was an intellectual exercise, separate
from his opus of Hermetic Theory, but related to it. However, it
was the parma magica that allowed the existence of the Order of
Hermes in the first place, and this is where the maga Trianoma
enters the story. Trianoma hailed from the Carmargue, and
through her hard work she had managed to form an uneasy
alliance of wizards to face the threat of the Moors in Iberia.
They were called the Pyrenean Alliance, for they considered the
Pyrenees to be as far as they were prepared for the Moors to
get. The Alliance worked, for a while, and they were able to aid
the Franks, lead by Charles Martel, to keep the Moors in Iberia.
However, the Alliance was one of necessity - it only existed
because of the mutual threat of the Umayyad Caliphate. It was
fraught with distrust and treachery, for at this time, magical
power was gained through taking it, by force if necessary, from
others. Trianoma first came into contact with Bonisagus when
searching far afield for more allies. She had heard stories about
him from other wizards, and went to see if she could recruit his



help. Bonisagus was unwilling to get involved in a magical
battle, however, he was more than willing to teach Trianoma
what he knew. For five years Trianoma became Bonisagus's
apprentice, learning his new theory and the parma magica, and
fully realising the potential of what she learnt. With this
knowledge, particularly the parma magica, wizards could meet
in relative safety, and there would be no need for distrust. With
magical knowledge vastly superior to that wizards already
practised made freely available, the need for theft and double-
dealing would be negated.

With her new-found magic, Trianoma went in search for her
former colleagues of the Pyrenean Alliance. The first she
approached was Mercere, who was affable and reasonable, and
became excited about the concept of an order of mages. The
two of them then approached the other members of the
Alliance, but only managed to persuade Flambeau, Jerbiton,
Verditius and Guernicus of the benefits presented by
Bonisagus's new magic. The others were wary (believing it to
be a trap), arrogant or sceptical. Guernicus proved the hardest
to convince, and only signed up with Trianoma when he
realised the calibre of those he would face were he not a
member. These four went to the home of Bonisagus in the Black
Forest with Mercere, while Trianoma continued to roam
Europe in search of other wizards. The five who arrived at
Durenmar were taught Hermetic magic in the meantime, and
through their knowledge (for they were all powerful wizards in
their own rights), Bonisagus refined his theories.

Trianoma travelled first to Ireland, but of all the native
magicians there, she was met nothing but ridicule from all bar
one. The druids had their own order already, however
informal, and their own teaching methods, and saw nothing of
worth in the rigid spells of Bonisagus. The exception was a
young druid by the name of Diedne, and she travelled to
Germany while Trianoma continued searching. She next went
to the northern wilds of Jutland, following rumours that she
had heard about a witch-bear. This proved to be an



inexperienced wizard by the name of Bjornaer, who, having her
own enemies, was all too eager to improve her own meagre
skills. Bjornaer suggested that Trianoma travel next to the
Bialowecza Forest and seek a priestess of the Goddess by the
name of Merinita, whom she had heard of. It took her a year of
searching to locate Merinita, who was a legend even at that
time. The priestess was all too willing to share her knowledge
in a new order, and needed little coaching. Next stop for
Trianoma was the Dinaric Alps in what is now the Kingdom of
Hungary. She was looking for the feared witch Guorna the
Foetid, but she had passed on. However, Trianoma did locate
two of her former apprentices, by the names of Tytalus and
Tremere. Both were accomplished spirit-masters, and once
Tytalus had been convinced to join, Tremere followed, not
wishing to be threatened by his 'brother'. Trianoma continued
to search for wizards in the lands of Byzantium, but failed to
find any who were willing to join the Order, so she returned
home. Meanwhile, a thirteenth wizard had arrived at
Durenmar, unbidden by Trianoma or any of the other wizards.
No-one had ever heard of this Criamon before, and his magics
proved to be completely different to that of the others.
Bonisagus accepted him as his final advanced pupil, and the
Order was formed.

So what of the magic of the Founders?

Bjornaer was one of the youngest Founders, older only than
Tremere. She came from an ancient line of shapeshifting
wizards whose only magic was the ability to take different
shapes. She had broken tradition of her people by learning the
skills of the cunning folk, and was ostracised by them for that.
She found the teaching methods of Bonisagus utterly alien to
her, not being descended from the tradition of the Cult of
Mercury; and of all the Founders, she adapted to Hermetic
magic least well. It was Merinita that taught her Hermetic
magic - the priestess had picked up Bonisagus's theory with
consummate ease, and was able to teach Bjornaer because their
traditions were similar. Bjornaer's contribution to the Order's



magic is overlooked in this modern age, but it was by no means
inconsequential. She assisted Bonisagus with the art of
transformation, which had been based up to then on natural
philosophy - which had proved useless with living beings. Her
knowledge of the form of Animal was likewise important in the
formation of the modern concepts of this power.

Criamon practised the purest magic of all of the Founders, for
he was the only one amongst them that used theurgy to the
exclusion of all other magic. He lived an ascetic life, and was
able to elevate himself to a higher mental state, and thereby use
magical powers born purely of his will. His lineage is now
obscured in the records of his House, but it is generally
accepted that he was of a cadet line of the main Cult of
Mercury, who practised theurgy according to the teachings of
Plotinus. The rest of the Cult couched their magical practises in
complicated rites and incantations, whereas Criamon's
ancestors enacted magic by entering a meditative state and
contemplating their god. Criamon himself was keen to promote
the Order's foundation because he saw it as a means to insure
his privacy, and stop him being bothered by other wizards;
leaving him time to pursue the Enigma in his meditative
journeys. Criamon taught the Order the ability to control
Twilight, which now forms a mainstay of an apprenticeship.
Without this specialist knowledge, many more magi would be
lost to Final Twilight in their prime.

Diedne, like Bjornaer, was a member of a magical tradition
which was not rooted in the Cult of Mercury. Some opposed
her joining the Order, seeing her as a threat, but she was backed
by Trianoma, Bonisagus, Merinita and Jerbiton. Her people
practised a form of natural magic, and were also skilled seers.
What attracted Bonisagus though, was her facility to improvise
spells - mostly minor magics, but requiring no lengthy
incantations or set formulae. This skill of Diedne's tradition was
incorporated into Hermetic magic as Spontaneous spells, but he
was frustrated that he could not give Hermetic magi the full
power in these magics possessed by Diedne and her followers.



Diedne was a druid, a role which encompassed teacher, priest,
advisor and magician to the Brythonic, Gaelic and Gaulish
people. Of the few remaining druids, many refused to give up
their roles in mundane society according to the edicts of the
Order.

Flambeau was born a noble in Iberia, at a time that the
Umayyad Caliphate was strongest. He was the most powerful
member of the Pyrenean Alliance, and many respected his
magic. His control over the elements was goetic magic - lengthy
rites in the Mercuric tradition gave him the power to call upon
the destructive power of fire at a moment's notice. His master
was probably most similar to what we would nowadays refer
to as a 'spirit-master’, calling upon terrible spirits of death and
destruction, though these are generally not considered to be
demons. Flambeau inherited these powers as well, thus his
magical strategy in battle was flexible and brilliant: he could
alternately provide an excellent distraction with a dazzling
column of flame or silently remove his opponents and their
steeds without a sound. Despite the popular opinion of House
Flambeau, their Founder was clear-headed and slow to anger,
and once he had been convinced of the advantages of the
Order, he was its strongest proponent.

Guernicus was originally known for his skill with the element
of Earth. He shared some skills with Flambeau, for he had
bargained with a multitude of earth spirits and enlisted their
aid. His knowledge of the occult virtues of gemstones was also
unrivalled, and he was able to tap their powers to create
magical effects. Guernicus was better known for his great
scepticism over the success of the order, estimating that it
would last no longer than the lifespan of its youngest member.
Trianoma, sick of his cynical comments, manoeuvred him into
accepting the role of magistrate, policing the other wizards,
keeping peace and enforcing the Code. He studied the arts of
Intellego and Mentem with fervour, and passed this knowledge
onto his apprentices. He also worked with Jerbiton to develop



rituals that would be unique to his House, and enable his
successors to do their job efficiently.

Jerbiton was another who was a noble by birth, a member of an
old Roman patrician family that had survived into the Dark
Ages. He was well-known for his fine taste for the human
pleasures - music and other arts. He travelled a lot after
inheriting his magical powers from his master, and grew
excited about the prospect of the Pyrenean Alliance, seeing it as
a chance for wizards to co-operate in peace and develop
traditions of art and philosophy. This was clearly not the case,
and he was therefore somewhat sceptical when he heard about
the Order of Hermes from Trianoma. He went to study with
Bonisagus, and soon saw the wisdom of the Order, and became
very involved in its organisation, basing its structure on the
government of Rome. Jerbiton was a natural magician, though
his knowledge was somewhat piecemeal, absorbing different
aspects of magic as he came across them. He was therefore
pleased to learn a more coherent form of magic. His biggest gift
to the new Order was some texts he had inherited from his
master detailing magics of the Cult of Mercury hitherto
unknown to Bonisagus. Jerbiton was the most knowledgeable
of the Founders of Ritual magic because of this inheritance, and
he was happy to share his knowledge with the rest of the
Order.

Mercere was a natural magician and alchemist. Like many
wizards of the age, he had a wanderlust, but his was surpassed
by none. His travels took him to distant Araby and Persia,
where he learnt the secrets of alchemy. He was probably the
most powerful natural magician of the day, and taught
Bonisagus nearly as much as he learnt, refining the art of
transformation in Hermetic theory. After the magical accident
which put pay to his Gift, Mercere continued to support the
Order with his enthusiasm and determination.

Merinita, as already mentioned, was a priestess of the Goddess,
whom she referred to as 'Moist Mother Earth', 'the Eternal



Spirit of the Wilds', and 'the Queen of the Heavens', among
other names. Her magic was powerful and mysterious, born of
the very earth itself, and there is little doubt that she was the
most accomplished of the Founders in matters of magic, saving
perhaps only Bonisagus. Her magic was in tune with nature,
but bore remarkable similarities to the Roman magic of the Cult
of Mercury, and it is possible that she was descended from the
priesthood of Roman deities such as Juno, Ceres, or terrible
Cybele. She assisted Bjornaer to get over her mental block with
Hermetic magic, and taught the other Founders the secrets of
Longevity potions. With Bonisagus she developed the Three
Cords of binding a familiar, while ensuring that a bond could
not be established without mutual trust and agreement
between man and beast. Her knowledge of living things,
particularly plants, was unrivalled. After spending a couple of
decades assisting the formation of the Order and her House,
she returned to the wilds. The modern focus of House Merinita
with the fae was a product of the first primus Merinitae,
Quendalon, who is widely believed to have been a faerie
himself. Faerie magic is only nominally Hermetic.

Tremere was the youngest and weakest of the Founders, and
was considered for joining the Order on the strength of his
master's reputation. Guorna the Foetid was a powerful spirit-
master, though Tremere found it difficult to learn her arts fully.
Tremere had the power of Enchantment, and was somewhat
skilled at manipulating the minds of others, but this proved to
be of little use in the Order, with the development of the parma
magica. Tremere was prolific at training apprentices - he took to
Hermetic magic well, because he was not already deeply
entrenched in another magical tradition, like all of the other
Founders. His greatest contribution to the Order was the rite of
certdmen, which he developed with the assistance of Bonisagus
- this was a boon to the Order as it enabled magi to settle
differences without causing loss of life. Tremere became the
master of certdimen through his own secret tricks, which he
taught to all his apprentices but no other. Through the political



power that mastery over certdmen gave, the House of Tremere
soon became a leading force in the Order, lead by Tremere
himself, who was the longest living of all of the Founders.

Trianoma appears to modern eyes as a paragon of virtue, and a
veritable polymath. Not only was she a skilled wizard (she
managed to hold her own against the assaults of Tytalus), but
she was a puissant diplomat, a clever theoretician and, most of
all, a visionary. Her importance is overlooked today, for, when
the Order was big enough to divide into Houses, she and her
apprentices decided not to form their own House but to
become part of House Bonisagus. She continued to work
behind the scenes, smoothing over the schism in House
Merinita upon the return of Quendalon, covering up the
depravations of Crasseus, a Criamon who went mad at the end
of the ninth century, and various other deeds for which she is
rarely properly accredited. Little is known about her magic
before she learnt Hermetic magic, except that she was of the
Roman tradition. It is likely that she was a natural magician,
but it was her facility to absorb learning from Bonisagus during
her advanced apprenticeship that she is best known for. She
mastered the intricacies of the theory in remarkable time, then
immediately went out to demonstrate its advantages, sending
magi on to Durenmar to be taught by her mentor.

Tytalus was the most pugnacious of the Founders, and the
threat that he posed was one of the main driving forces to the
creation of an Order where magi could live in peace. He was a
powerful spirit-master, having been trained by Guorna the
Foetid, and commanded many spirits which he sent against his
enemies - who were, as far as he was concerned, all other
wizards. He had a fair bit of knowledge about the spirits
controlled by the Cult of Mercury, this knowledge having been
passed down from Guorna. They used earth spirits to guard
their temples, water spirits to guide Roman ships, and air
spirits to carry messages. Spirits of darkness would see of their
enemies, and planetary spirits would advise the high priests of
the cult. Tytalus knew of all these spirits and more, and didn't



want the Order to form at first, because this would mean a
dilution of his power. Once Trianoma had demonstrated the
versatility of Hermetic magic to him, his opinions changed. He
saw the Order as a breeding ground for more worthy
opponents, and joined, turning his violent attentions towards
those that didn't. It was perhaps this fascination with spirits
that lead to the disgrace of the House in the tenth century.
Tytali nowadays avoid the magical tradition of their Founder,
realising its perils.

Verditius hailed originally from Sicily, though his tradition
harked back to Ancient Greece. At the time of the foundation of
the Order, Verditius and his young apprentice were perhaps
the only two priest of Vulcan left in Europe. The cult of Vulcan
was important in days of Rome for Vulcan was the god of the
River Tiber as well as of volcanoes and artificers. Verditius was
well-known for his inability to cast spells; however, his skill lay
in awakening and enhancing the natural magic of inanimate
objects. He practised astral magic, calling down the power of
the stars and locking them into items of his own manufacture. It
was his apprentice Fenistour who discovered how to bypass
this spell-casting inhibition by guiding the magic through
specially prepared objects which were created according to the
principles of astral magic. Verditius possibly contributed more
to the magic of the Order than any other of the Founders,
Diedne excepted. Before he and Bonisagus met, there was no
provision in Hermetic theory for the creation of magical objects,
for it was a skill that Bonisagus knew nothing about. After
learning Hermetic magic, Verditius was able to adapt what he
knew about creating magical items so that it fitted in with
Bonisagus's theory. There were still some things that the two
found difficult to adapt, which is why the Verditii are the
Order's premier creators of magical objects, as they still practise
the remnants of Verditius's original magic.

CEREMONIAL MAGICK AND SORCERY

By Manly P. Hall



An Holy Excerpt from his Greate
Alchymeckal Worke of 1928:
The Secret Teachings of All Ages:
An Encyclopaedic Outline of
M asonic, Her metic, Qabbalistic
and Rosicrucian Symbolical
Philosophy
"The majority of modern mediumistic apparitions argelemental
creatures masquerading through bodies composecotight
substancesupplied by the very persons desiring to behaddeh

wraiths of decarnate beings."

"...In the arcanum of magic it is declared tta¢ controls the soul
who controls the blood of anothér

CEREMONIAL magic is the ancient art of invoking and contrali
spirits by a scientific application of certain farlae. A magician,
enveloped in sanctified vestments and carrying mdwascribed with
hieroglyphic figures, could by the power vestedentain words and
symbols control the invisible inhabitants of themeénts and of the
astral world. While the elaborate ceremonial madiantiquity was
not necessarily evil, there arose from its pereersieveral false
schools of sorcery, or black magic.

Egypt, a great center of learning and the birthplaicmany arts and
sciences, furnished an ideal environment for Trandental
experimentation. Here the black magicians of Attaobntinued to
exercise their superhuman powers until they hadpbetely
undermined and corrupted the morals of the primidysteries. By
establishing a sacerdotal caste they usurped tigqroformerly
occupied by the initiates, and seized the reirspoftual government.
Thus black magic dictated the state religion arrdlgaed the
intellectual and spiritual activities of the indivial by demanding his
complete and unhesitating acquiescence in the dégmmuailated by
the priestcraft. The Pharaoh became a puppet inahds of the
Scarlet Council -- a committee of archsorcerergatéxl to power by
the priesthood.

These sorcerers then began the systematic destrwdtall keys to
the ancient wisdom, so that none might have adoed® knowledge
necessary to reach adeptship without first becormiegof their order.
They mutilated the rituals of the Mysteries whitefessing to
preserve them, so that even though the neophysegasrough the



degrees he could not secure the knowledge to wiaahias entitled.
Idolatry was introduced by encouraging the worsifhe images
which in the beginning the wise had erected saslgymbols for
study and meditation. False interpretations wevergto the emblems
and figures of the Mysteries, and elaborate theetogere created to
confuse the minds of their devotees. The massesydd of their
birthright of understanding and groveling in ignuea, eventually
became the abject slaves of the spiritual impos&uperstition
universally prevailed and the black magicians catghy dominated
national affairs, with the result that humanityl stiiffers from the
sophistries of the priestcrafts of Atlantis and Egy

Fully convinced that their Scriptures sanctioneduimerous
medieval Qabbalists devoted their lives to the foza®f ceremonial
magic. The transcendentalism of the Qabbalistsuaded upon the
ancient and magical formula of King Solomon, whe ltang been
considered by the Jews as the prince of ceremoraglcians.

Among the Qabbalists of the Middle Ages were aigneanber of
black magicians who strayed from the noble conceptise Sepher
Yetzirah and became enmeshed in demonism and watithThey
sought to substitute magic mirrors, consecratedelsg and circles
spread around posts of coffin nails, for the livofghat virtuous life
which, without the assistance of complicated rgual submundane
creatures, unfailingly brings man to the staterwé individual
completion.

Those who sought to control elemental spirits tghoceremonial
magic did so largely with the hope of securing fritva invisible
worlds either rare knowledge or supernatural powke little red
daemon of Napolean Bonaparte and the infamous lardoeiads of de
Medici are examples of the disastrous results ohjggng elemental
beings to dictate the course of human procedure.

While the learned and godlike daemon of Socratesis¢o have been
an exception, this really proves that the intellattnd moral status of
the magician has much to do with the type of elgaldre is capable
of invoking. But even the daemon of Socrates deddtte

philosopher when the sentence of death was passed.

Transcendentalism and all forms of phenomenalistigic are but
blind alleys -- outgrowths of Atlantean sorcerygddhose who forsake



the straight path of philosophy to wander therémmoat invariably fall
victims to their imprudence. Man, incapable of coltihg his own
appetites, is not equal to the task of governimgfigry and
tempestuous elemental spirits.

Many a magician has lost his life as the resutig#ning a way
whereby submundane creatures could become actitreijpants in
his affairs. When Eliphas Levi invoked the spifitAppollonius of
Tyana, what did he hope to accomplish? Is thefgration of
curiosity a motive sufficient to warrant the dewaotiof an entire
lifetime to a dangerous and unprofitable pursithé living
Apollonius refused to divulge his secrets to thefgme, is there any
probability that after death he would disclose therthe curious-
minded? Levi himself did not dare to assert thatdpecter which
appeared to him was actually the great philosogbet,evi realized
only too well the proclivity of elementals to imgenate those who
have passed on. The majority of modern mediumagiparitions are
but elemental creatures masquerading through bodmaposed of
thought substance supplied by the very personsig$o behold
these wraiths of decarnate beings.

The Theory and Practice of Black Magic

Some understanding of the intricate theory andtip@of ceremonial
magic may be derived from a brief consideratiortotinderlying
premises.

First. The visible universe has an invisible coypdet, the higher
planes of which are peopled by good and beaufpiuits; the lower
planes, dark and foreboding, are the habitaticevofspirits and
demons under the leadership of the Fallen Angehasten Princes.

Second. By means of the secret processes of cer@muagic it is
possible to contact these invisible creatures ama their help in
some human undertaking. Good spirits willingly lehdir assistance
to any worthy enterprise, but the evil spirits seonly those who live
to pervert and destroy.

Third. It is possible to make contracts with sgisthereby the
magician becomes for a stipulated time the madtan @lemental
being.



Fourth. True black magic is performed with the @id demoniacal
spirit, who serves the sorcerer for the lengthisfdarthly life, with
the understanding that after death the magicialh lsbeome the
servant of his own demon. For this reason a blaagfioran will go to
inconceivable ends to prolong his physical lifeacsithere is nothing
for him beyond the grave.

The most dangerous form of black magic is the sifieperversion
of occult power for the gratification of personalstre. Its less
complex and more universal form is human selfisenfes selfishness
is the fundamental cause of all worldly evil. A maill barter his
eternal soul for temporal power, and down throughdages a
mysterious process has been evolved which actea#jples him to
make this exchange. In its various branches theklae includes
nearly all forms of ceremonial magic, necromancycheratft,
sorcery, and vampirism. Under the same generalitngate also
included mesmerism and hypnotism, except when saledly for
medical purposes, and even then there is an elevheisk for all
concerned.

Though the demonism of the Middle Ages seems te ldegsappeared,
there is abundant evidence that in many forms afenothought --
especially the so-called "prosperity” philosophwillpower
building"metaphysics, and systems of "high-presssagesmanship --
black magic has merely passed through a metamasplaosl
although its name be changed its nature remainsatme.

A well-known magician of the Middle Ages was Drhaones
Faustus, more commonly known as Dr. Faust. By @ysbfl magical
writings he was enabled to bind to his servicelamental who
served him for many years in various capacitiesrige legends are
told concerning the magical powers possessed bifdust. Upon one
occasion the philosopher, being apparently in gfplanood, threw
his mantle over a number of eggs in a market-wosraasket, causing
them to hatch instantly. At another time, havingefaoverboard from
a small boat, he was picked up and returned tortife with his
clothes still dry. But, like nearly all other maigias, Dr. Faust came at
length to disaster; he was found one moming wkhige in his back,
and it was commonly believed that his familiar griad murdered
him. Although Goethe's Dr. Faust is generally rdgdras merely a
fictional character, this old magician actuallyed/during the



sixteenth century. Dr. Faust wrote a book desayilbiis experiences
with spirits, a section of which is reprinted beld®r. Faust must not
be confused with Johann Fust, the printer.)

"While the black magician at the time of signing &ipact with the
elemental demon may be fully convinced that hetr®sg enough to
control indefinitely the powers placed at his digad, he is speedily
undeceived. Before many years elapse he must tdirhia energies
to the problem of self-preservation. A world of lors to which he
has attuned himself by his own covetousness loomarar every
day, until he exists upon the edge of a seethingafsaom, expecting
momentarily to to be sucked down into its turbidpdles. Afraid to
die -- because he will become the servant of hisa@emon -- the
magician commits crime after crime to prolong higetched earthly
existence. Realizing that life is maintained by thel of a mysterious
universal life force which is the common property all creaeures,
the black magician often becomes an occult vamps®saling this
energy from others. According to mediaeval supdisti, black
magicians turned themselves into werewolves andmed the earth
at night, attacking defenseless victims for theeliforce contained in
their blood."

Extract From the Book of Dr. Faust, Wittenberg, 452

(An abridged translation from the original Germdmadook ordered
destroyed.)

"From my youth | followed art and science and wiadss in my
reading of books. Among those which came to my haasla volume
containing all kinds of invocations and magicahfiofae. In this book
| discovered information to the effect that a ¢pisihether he be of
the fire, the water, the earth or the air, candrapelled to do the will
of a magician capable of controlling him. | alsedtivered that
according as one spirit has more power than anctheh is adapted
for a different operation and each is capable oflpcing certain
supernatural effects.

"After reading this wonderful book, | made severgberiments,
desiring to test the accuracy of the statementserttegtein. At first |
had little faith that what was promised would tg@ka&ce. But at the
very first invocation which | attempted a mightyrgpnanifested to
me, desiring to know why | had manifested him. ébming so



amazed me that | scarcely knew what to say, batlyimsked him if
he would serve me in my magical investigationsréfdied that if
certain conditions were agreed upon he would. Dmglitions were
that | should make a pact with him. This | did desire to do, but as
in my ignorance | had not protected myself withrale and was
actually at the mercy of the spirit, | did not deweefuse his request
and resigned myself to the inevitable, considettimgsest to to turn
my mantle according to the wind.

"l then told him that if he would be servicablemy desires and
requests and needs for a certain length of timeuld sign myself
over to him. After the pact had been arranged,rithghty spirit,
whose name was AshteroffAshtar” -B:.B:.] introduced me to
another spirit by the name of Marbuel, who was agpd to be my
servant. | questioned Marbuel as to his suitabibitymy needs. |
asked him how quick he was, and he answered, 'Ksasvhe
winds.' This did not satisfy me, so | replied, 'Yaannot become my
servant. Go again whence you have come.' Soonemnspirit
manifested itself, whose name was Aniguel. Upomngskim the
same question, he answered that he was swift &d anlthe air. |
said, "You are still too slow for me. Go whence game.' In the same
moment another spirit by the name of Aciel mandddtimself. For
the third time | asked my question and he answérad) as swift as
human thought.' "You shall serve me," | repliedsHpirit was faithful
for a long time, but to tell you how he served saot possible in a
document of this length and | will here only indee&ow spirits are to
be invoked and how the circles for protection arbéd prepared.
There are many kinds of spirits which will pernfietnselves to be
invoked by man and become his servant. Of thesk lista few:

"Aciel: The mightiest among those who serve menntdaifests in
pleasing human form about three feet high. He rbeishvoked three
times before he will come forth into the circle paeed for him. He
will furnish riches and will instantly fetch thingom a great
distance, according to the will of the magician.islas swift as
human thought.

"Aniguel: Serviceable and most useful, and comdhkeérform of a
ten-year-old boy. He must be invoked three times.sgecial power
is to discover treasures and minerals hidden igtbend, which he
will furnish to the magician.



"Marbuel: A true lord of the mountains and swiftaabird on the
wing. He is an opposing and troublesome spiritd harcontrol. You
must invoke him four times. He appears in the pefdVars [a
warrior in heavy armorl. He will furnish the magiaithose things
which grow above and under the earth. He is pdatityuthe lord of
the spring-root. [The spring-root is a mysterioesh) possibly of a
reddish color, which mediaeval magicians asseraefdthe property of
drawing forth or opening anything it touched. l&péd against a
locked door, it would open the door. The Hermetigieved that the
red-capped woodpecker was specially endowed waliabulty of
discovering spring-root, so they followed this hiodts nest, and then
stopped up the hole in the tree where its young wihne red-crested
woodpecker went at once in quest of the springt, erad, discovering
it, brought it to the tree. It immediately drewtfothe stopper from
the entrance to the nest. The magician then sedtiieetbot from the
bird. It was also asserted that because of itscaor, the etheric body
of the spring-root was utilized as a vehicle ofreggion by certain
elemental spirits which manifested through the lpritg of drawing
out or opening things.]

"Aciebel: A mighty ruler of the sea, controllingnigs both upon and
under the water. He furnishes things lost or santkvers, lakes, and
oceans, such as sunken ships and treasures. Theshayply you
invoke him, the swifter he is upon his errands.

"Machiel: Comes in the form of a beautiful maidew dy her aid the
magician is raised to honor and dignity. She makese she serves
worthy and noble, gracious and kindly, and assistdl matters of
litigation and justice. She will not come unlesgadked twice.

"Baruel: The master of all arts. He manifests asater workman and
comes wearing an apron. He can teach a magicia@ ma moment
than all the master workmen of the world combinedl@ accomplish
in twenty years. He must be invoked three times.

"These are the spirits most serviceable to manthaue are numerous
others which, for lack of space, | am unable tadbs. Now, if you
desire the aid of the spirit to get this or thagrt you must first draw
the sign of the spirit whom you desire to invokeeTrawing must be
made just in front of a circle made before suniiseyhich you and
your assistants will stand. If you desire finaneissistance, then you



must invoke the spirit Aciel. Draw his sign in ftasf the circle. If
you need other things, then draw the sign of tli gapable of
furnishing them. On the place where you intend &kenthe circle,
you must first draw a great cross with a large skwaith which no
one has ever been hurt. Then you must make thremntric circles.
The innermost circle is made of a long narrow stfigirgin
parchment and must be hung upon twelve crosses ofidde wood
of cross-thorn. Upon the parchment you must whigertames and
symbols according to the figure which follows. [€&- included in
this series] Outside this first circle make theosetas follows:

"First secure a thread of red silk that has been sp twisted to the
left instead of the right. Then place in the grotimdlve crosses made
of laurel leaves, and also prepare a long stripeef white paper.
Write with an unused pen the characters and synasoé®en on the
second circle. Wind this latter strip of paper amdwith the red silken
thread and pin them upon the twelve crosses oéldemves. Outside
this second circle make a third one which is alsargin parchment
and pinned upon twelve crosses of consecrated pdhmn you have
made these three circles, retire into them untésttyou stand in the
center upon a pentagram drawn in the midst of thatgross first
drawn. Now, to insure success, do everything aaegri the
description, and when you have read off the saonextation
pronounce the name of the spirit which you desirggpear. It is
essential that you pronounce the name very digtin¢ou must also
note the day and the hour, for each spirit can balynvoked at
certain times."

While the black magician at the time of signing et with the
elemental demon may be fully convinced that héreang enough to
control indefinitely the powers placed at his disglphe is speedily
undeceived. Before many years elapse he must liutis @nergies to
the problem of self-preservation. A world of hosdo which he has
attuned himself by his own covetousness looms neaezy day,
until he exists upon the edge of a seething maatstexpecting
momentarily to to be sucked down into its turbigtiis. Afraid to die
-- because he will become the servant of his ownate-- the
magician commits crime after crime to prolong hretwhed earthly
existence. Realizing that life is maintained by ik of a mysterious
universal life force which is the common propertyalh creaeures, the
black magician often becomes an occult vampiralistg this energy



from others. According to mediaeval superstitidack magicians
turned themselves into werewolves and roamed ttile abnight,
attacking defenseless victims for the life forcatamed in their
blood.

Form of pact with the spirit of Jupiter:

"The aforesaid Bond of Spirits, together with tkealsand character of
the planetary angel, must be written on virgin parent and laid
before the spirit (for signature) when he appearthat time the
invocant must not lose confidence but be patiemh, foold, and
persevering, and take care that he asks nor requathing of the
spirit but with a view to the glory of God and tiwell-being of His
fellow creatures. Having obtained the desires efdpirit, the
invocant may license him to depart."

"Form of Bond of Spirits Given in 1573

"I, Pabiel, ministering Spirit and messenger ofghesiding and
ruling Spirit of Jupiter, appointed thereunto bg tBreator of all
things visible and invisible, do swear, promisej ahight my faith
and troth unto thee in the presence and beforgried [Heb.] Yod
Heh Vau Heh and the whole company and host of Hearel by all
the Holy Names of God do swear and bind myself time by all the
contents of God's Sacred Writ, by the Incarnatideath, and Passion,
by the Resurrection and glorious Ascension of JGlbthe holy
Sacraments, by the Mercy of God, by the Glory gsJaf Heaven, by
the forgiveness of sin and hope of eternal saluatiy the Great Day
of Doom, by all Angels, Archangels, Seraphim, Cbery
Dominations, Thrones, Principalities, Powers anduéss, above
rehearsed, and by whatsoever else is holy or bndio | swear,
promise, and vow unto thee that | will appear, coamel haste unto
thee and at all times and places and in all halags, and minutes,
from this time forward unto thy life's end whereseethou shalt call
me by my name or by my office, and | will come utttee in what
form thou shalt desire, either visibly or invisipgnd will answer all
thy desires and give testimony thereof and lethalpowers of
Heaven witness it.

"l have hereunto subscribed my hand and confirnseat and
character unto thee. Amen."



From The Complete Book of Magic Science (unpublti§he

Modus Operandi for the I nvocation of Spirits

The following condensed extract from an ancientusanpt is
reproduced herewith as representative of the rsinah of ceremonial
magic. The extract is from The Complete Book of Mdcience, an
unpublished manuscript (original in the British Musn), with
pentacles in colors, mentioned by Francis Barnelttis Magus.

"Opening Prayer

"Omnipotent and Eternal God who hath ordained thelecreation
for thy praise and glory and for the salvation @l earnestly
beseech thee that thou wouldst send one of thgsspfrthe order of
Jupiter, one of the messengers of Zadkiel whom Hast appointed
governor of thy firmament at the present time, nfiaishfully,
willingly, and readily to show me these things whicshall ask,
command or require of him, and truly execute myrdss
Nevertheless, O Most Holy God, thy will and not mime done
through JC, thine only begotten Son our Lord. Amen.

"The Invocation.

[The magician, having properly consecrated hismests and
utensils and being protected by his circle, nousagbon the spirits to
appear and accede to his demands. ]

"Spirits, whose assistance | require, behold the and the very
Hallowed Names of God full of power. Obey the powkthis our
pentacle; go out your hidden caves and dark plasase your hurtful
occupations to those unhappy mortals whom witheasimg you
torment; come into this place where the Divine Guss$ has
assembled us; be attentive to our orders and ktowar just
demands; believe not that your resistance will eaissto abandon our
operations. Nothing can dispense with your obeysigWe command
you by the Mysterious Names Elohe Agla Elohim AdoGabort.
Amen.

"I call upon thee, Zadkiel, in the Name of the Eatland of the Son,
and of the Holy Ghost, blessed Trinity, unspeaké&lvigy.



"l invoke and intreat thee, Zadkiel, in this hooirattend to the words
and conjurations which | shall use this day bykioéy Names of God
Elohe El Elohim Elion Zebaoth Escerehie lah Adonay
Tetragrammaton.

"l conjure thee, | exorcise thee, thou Spirit Zatlkoy these Holy
Names Hagios O Theos Iscyros Athanatos Paraclajlassoh Alpha
et Omega loth Aglanbroth Abiel Anathiel Tetragranioma And by

all other great and glorious, holy and unspeakabigeterious,
mighty, powerful, incomprehensible Names of Godt fou attend
unto the words of my mouth, and send unto me Pabiether of your
ministering, serving Spirits, who may show me stiehgs as | shall
demand of him in the Name of the Father, and oSibwe, and of the
Holy Ghost. Amen.

"l intreat thee, Pabiel, by the whole Spirit of Men, Seraphim,
Cherubim, Thrones, Dominations,Witnesses, Powenscipalities,
Archangels, and Angels, by the holy, great, and@ls Angel
Orphaniel Tetra-Dagiel Salamla Acimoy pastor pibiat thou come
forthwith, readily show thyself that we may see ymd audibly hear
you, speak unto us and fulfil our desires, anddyrystar which is
Jupiter, and by all the constellations of Heavenl, lay whatsoever
you obey, and by your character which you havergipeoposed, and
confirmed, that you attend unto me according toptfagrer and
petitions which | have made unto Almighty God, dimak you
forthwith send me one of your ministering Spinigo may willingly,
truly, and faithfully fulfil all my desires, anddhyou command him
to appear unto me in the form of a beautiful Angehtly,
courteously, affably, and meekly, entering into camication with
me, and that he neither permitting any evil Spariapproach in any
sort of hurt, terrify or affright me in any way ndeceiving me in any
wise. Through the virtue of Our Lord JC, in whosaé | attend,
wait for, and expect thy appearance. Fiat, fiat, \men, Amen,
Amen,

"Interrogatories.

[Having summoned the spirit unto his presencenthgician shall
guestion him as follows:]

"Comest thou in peace in theName of the Fatheétiade Son and
of the Holy Ghost?' [And the spirit shall answéY@gs.'



"Thou art welcome, noble Spirit. What is thy Nani&nd the spirit
shall answer:] 'Pabiel.’

"l have called thee in the Name of Jesus of Nazarewhose Name
every knee doth bow in heaven, earth, and hell emedy tongue shall
confess there is no name like unto the Name ofs)&gho hath given
power unto man to bind and to loose all thingsignmhost Holy
Name, yea even unto those that trust in his salvati

"Art thou the messenger of Zadkiel?' [And theisginall answer:]
'Yes. '

"Wilt thou confirm thyself unto me at this timedahenceforth reveal
all things unto me that | shall desire to know, &wth me how | may
increase in wisdom and knowledge and show untolhtieeasecrets
of the Magic Art, and of all liberal sciences, thatay thereby set
forth the glory of Almighty God?' [And the spiribhall answer:] 'Yes.'

"Then | pray thee give and confirm thy charact&ioune whereby |
may call thee at all times, and also swear untahiseoath and | will
religiously keep my vow and covenant unto Almig@&gd and will
courteously receive thee at all times where that dppear unto me.’

"License to Depart.

"Forasmuch as thou comest in peace and quietnedsath answered
unto my petitions, | give humble and hearty thamk® Almighty

God in whose Name | called and thou camest, andthowmayest
depart in peace unto thine orders and return uetagain at what
time soever | shall call thee by thine oath, othbpyname or by thine
order, or by thine office which is granted theanrirthe creator, and
the power of God be with me and thee and upon ti@enssue of
God, Amen.

"Glory be to the Father, and to the Son, and ¢otbly Ghost.'

[Note:]

"It would be advisable for the invocant to remairthe circle for a
few minutes after reciting the license, and if pireece of operation be
in the open air, let him destroy all traces of threle, et cetera, and
return quietly to his home. But should the operabe performed in a
retired part of a house, et cetera, the circle reayain, as it might



serve in a like future operation, but the room wikding must be
locked up to avoid the intrusion of strangers."

The agreement set forth above is purely ceremomagjic. In the case
of black magic, it is the magician and not the demwio must sign
the pact. When the black magician binds an elerhtnmtas service, a
battle of wits ensues, which the demon eventuaihswwith his own
blood the magician signs the pact between himselfthe demon, for
in the arcanum of magic it is declared that "heticds the soul who
controls the blood of another." As long as the miagi does not fail,
the elemental will fulfil to the letter his obligah under the pact, but
the demon will try in every possible way to prevér@ magician from
carrying out his part of the contract.

When the conjurer, ensconced within his circle, dvasked the spirit
he desires to control and has made known his ioterthe spirit will
answer somewhat as follows: "I cannot accede to sequest nor
fulfil it, unless after fifty years you give youts& me, body and
soul, to do with as | may please."”

If the magician refuses,other terms will be diseds3 he spirit may
say: "l will remain in your service as long as ey friday morning
you will go forth upon the public street giving anm the name of
Lucifer. The first time you fail in this you belong me."

If the magician still refuses, realizing that thembn will make it
impossible for him to fulfil his contract, othernes will be discussed,
until at last a pact is agreed upon. It may reafléswvs: "l hereby
promise the Great Spirit Lucifuge, Prince of Demdhat each year |
will bring unto him a human soul to do with as aymplease him, and
in return Lucifuge promises to bestow upon me tbadures of the
earth and fulfil my every desire for the lengthmof natural life. If |
fail to bring him each year the offering specifadabve, then my own
soul shall be forfeit to him. Signed.......... lnvfocant signs pact with
his own blood.]

The Pentagram

In symbolism, an inverted figure always signifiegeaverted power.
The average person does nor even suspect the poopérties of
emblematic pentacles. On this subject the greatdetsus has written:
"No doubt many will scoff at the seals, their cltaeas and their uses,



which are described in these books, because itsemmedible to
them that metals and char- acters which are deaddhave any
power and effect. Yet no one has ever proved Heabtetals and also
the characters as we know them are dead, for ttsg salphur, and
guintessences of metals are the highest presezgativhuman life
and are far superior to all other simples." (Tratesl from the original
German.)

The black magician cannot use the symbols of whagic without
bringing down upon himself the forces of white ntagvhich would
be fatal to his schemes. He must therefore diterhistograms so
that they typify the occult fact that he himselflistorting the
principles for which the symbols stand. Black maginot a
fundamental art; it is the misuse of an art. Theneeft has no symbols
of its own, It merely takes the emblematic figuoésvhite magic, and
by inverting and reversing them signifies thasitaft-handed.

A good instance of this practice is found in thatpgram, or five-
pointed star, made of five connected lines. Tlyark is the time-
honored symbol of the magical arts, and signitresfive properties
of the Great Magical Agent, the five senses of niaa five elements
of nature, the five extremities of the human bdély means of the
pentagram within his own soul, man not only may teraand govern
all creatures inferior to himself, but may demandsideration at the
hands of those superior to himself.

The pentagram is used extensively in black magitwhen so used
its form always differs in one of three ways: Thar snay be broken
at one point by not permitting the converging lit@souch; it may be
inverted by having one point down and two up; anay be distorted
by having the points of varying lengths. When usebdlack magic,
the pentagram is called the "sign of the cloverfhaw the footprint
of the Devil. The star with two points upward is@ctalled the "Goat
of Mendes," because the inverted star is the shaggesas a goat's
head. When the upright star turns and the uppet falis to the
bottom, it signifies the fall of the Morning Star.

PRACTICAL BEGINNINGSFOR
HERMETIC CEREMONY
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The Thirteenth Principle of Hermetic Magick is ttia reciprocal
nature between fundamental inner traits and Cosiauis allows the
conscious will to assume communion through conaitt
environmental correspondents, symbols, and espealaltness of
one's own vital power; and to encode the apprapf@tce with ones'
focused intent, as in the case of Magick, or tamdemne's
subjectivity and environmental responses to thenéhef the force, as
in the case of the mysticism.

At one time, mysticism or the Ascending tendencthefKabballah,
and Magick, or the Descending tendency of the Kidibavere seen
as hostile; yet this century has seen a wiser agprby linking the
two.

For it is necessary to achieve a sympathetic shdbnsciousness to
make the links needed for Magick, and there isrscious use of this
link and often of environmental correspondentsringhabout a
modification of subjectivity by a magickal force.

Recall that when a force is summoned, encodedsanidto perform a
task, this operation is called Evokation, and whejectivity is
infused to create new competence, the operatibmag/n as
Invokation.

The key is shaping the consciousness with a therdéogusing it
into a will, that gathers and then encodes the pappropriate to the
theme. Evokation tends to a four--step processnielseg the
elemental cycle, and Invokation tends to a thrésp-process
resembling the elemental cycle; and Invokation $eioch three--step
process resembling the union of the three prinsiplde Magus
becomes Fire or Sulphur, by forming a coherent wik force
responds as Water or Mercury, the empowered teabimes Salt, or
the conscious correspondent of intent and forceutfh symbols,
ritual structure, theoretical and thematic undeditag becomes Air;
and then a target situation or result brings thekwo Earth. More
sophisticated ceremonies recapitulating the Sé@etnt or the
Worldly Cycle of the Zodiac, or the structure oé thabballist Tree of
Life, could also be useful.



Having an actual script for a Magickal Rite is naty very useful for
the technical part of the Work; but it will be shoto be extremely
valuable for strengthening the Artistic and Vennsagpect of the
work of this Manifesto.

The scheme above, scripted or not, does havelttodal real power
as well as being psychologically evokative. Forreqgeat that this
Manifesto affirms the literal truth of Hermeticaydathere is more to
Magick than psyching yourself out, or to put it Hrey way, having
touch only with Water and Air.

Deep rhythmic breathing while keeping still in baalyd thought will
either put you to sleep, or if you maintain yoweraiess, will bring
you, in a very Earthy way, into contact with theni@o. By meditating
on the practical way that an Element or Planetamtiac sign is seen
in life, you will find an Earthy touch with eacher, as well as
working on the artistic possibilities of each; segihe entire scheme
working together while engaging in this kind of &tfleng will put one
into contact with these powers at their actual work

Doing this meditation for an hour and then a sintplewell--
understood ceremony on a daily basis, for a moritiswrely give the
needed contact, even if the meditation does naapp produce
anything spectacular.

Once any practical effect is willed and achievelevhaving an earthy
touch with the power, an inner or an Outer reseiihyy the emphasis,
one will have what can only be called a Fiery towdtn the power
also.

There is another method, not exclusive with thevabo

By preparing a symbol of one's purpose, raisingsopewer, and
directing one's power of concentration to that syhals singly as
possible, one can often bring that symbol to ngalihis often
requires a longer period for more objective effeassthis is a more
Lunar operation which allows the subconscious tawgamagical
forces to this symbol.

This sort of Magick is known as Astral or Virtualagick when done
on it's own. However, developing an ability to ma&presentative
symbols that can be visualized as strongly as plessi will become



clear, is a quite powerful adjunct to Ceremony;wiléonce more
draw upon this point..

In this Manifesto, we add a special aspect of Veasuwell as the
traditional Lunar auspice of this technique, inasimas we
understand that successful Art compliments our rveecurial
powers in working Magick as a complimentary purpokeur artistic
work.

For doing artwork while preparing to become pr@tiat ceremony,
in general and especially with this work, is thetheay to call power
and awaken the faculty to use the power.

Also, the Power is in the environmental correspogds, including
the traditional "weapons" or ikons of Hermetic Magiand knowing
and using these will hasten the approach of mabpskaers.

There are good books on power--exercises and Uy@many
correspondences, especially the 777 of Aleistenden

The simplest and most powerful are colors, herlzgnse, and
numbers. For visual artists and text artists whavkhow to give a
good description or carry off a good chapter stmectll of these will
be useful in keying their art to their ceremony.

The most useful colors are indigo for Saturn, brelupiter, red for
Mars, green for Venus, orange for Mercury, yellaveometimes gold
for Sol, and violet or silver for Luna.

For the Elements, red is traditional for Fire, bloeWater, yellow for
Air, and black or all the first three and black tarth; Sulphur is red,
Mercurius blue, and Salt yellow.

The planetary colors represent the refracted btie rainbow, and
the elements represent reflected light, since #neymore tangible in
the world of Earth. The middle, Green stripe is bygiit of Venus as
the marriage of the Planets. The Zodiac, for ripuaposes, uses the
seven colors, in the Roy G. Biv order; mixing ie Water and the
Earth signs, except for Capricorn, which receiveBdo; subtleties of
this scheme repay study.

Numbers and colors are building blocks for permansagickal
symbols; this procedure will be described presently



However, there are deeper considerations that bsusbnsidered in
any rite, wether or not color, incense, or a sarptused:

1). Names of Power

2). Magickal Weapons

3). Direction and Motion

4). Symbols, Gestures, Numbers, Formulae

5). Preliminary Banishing and Calling, other opierad
6). Enigma, Metaphor, and the 3=4 principle.

7). Scripting

Only point 7). will be covered in the next sectiaren this final
phase of the theory is more explicitly stated nmieof Artwork.

Names of Power are names that are more than psgsbally
charged when chanted or vibrated.

Chanting invests power and more, invests conceémrat them and

is more mental; vibration is an actual power maygp®sing that the
exhaled breath is the medium that released thededqoower to the
world.

One might chant while rehearsing a ritual and lgdip power, and
possibly a chorus would chant during ritual to pdevatmosphere and
persons recipient to the encoded power, but thedamshould vibrate
at the moment of decision even if they have bh#irtpower and
understanding of the word through chanting. Visasion is a useful
adjunct to such preparation, as is conscious dpueat of broader or
more precise meaning of the word while it is bethgnted. This
should be complimented by times of a silent mindradyupreparatory
chanting.

They are spoken only at key times in the ritualemwthey power is
most directly being worked. The names in 777, temes of the very
advanced Enochian system of Magick, which is diipia later
study; of Neoplatonism and the Hebrew Kabballah @ndsticism,
all carry power and all are found in an afternooeating. Yet they



are also capable of being manufactured, espedalign Artist; and
these will be just short of the terrible power loé keys of Enoch.

They must be pronounceable, consistently used, follyespoken,
personally meaningful. They are greatest when t¢ineesponding
color is visualized at the time that they are vibda

Weapons, or as the author prefers, tools, repriegeantd consecrated
to the forces of Magick combine color, inscribegpamted names of
power, and often number, to make a point of physicatact between
trait and force. The tools each undergo a cerenmipnsecrate
them, and they should be used individually or astnlny very trusted
persons only. After repeated use, the tools gamepand focus. They
are generally used on an altar.

A hollow red wand represents Fire; a Blue or Silap represents
Water, a yellow--handled knife represents Air.

Earth is represented by a Pentacle; a paintin@gliyswund wooden,
and carved, with 4 quarters for red, blue, yellang black; a motto of
ones best and most general purpose around tha sgmbol for

Spirit in the center, often a white circle; and oepd on top, a seven
pointed star, or a six--sided star with the Suthenmiddle; and some
prefer to have an octave instead. The Pentaclesepts Earth in the
broad sense of the tangible collection of all theés of Magick one
could work with; structured by ones broadest arst logent.

There are two ways to represent the planets, aadaathird, as well
as the Zodiac.

One means to represent these forces is to malksadesolid wand,
with a white undercoat which is left unpaintedhet top segment; a
black bottom stripe at the lowest segment, andd®dam or Zodiac
colors in the middle, in a meaningful order. Thisised for gestures
and to symbolize active use of these forces.

Second, to symbolize integrated existence witfathe Planetary
forces is a necklace or breastplate, known as déimeeln. The Lamen is
similar to the Pentacle in using motto, symbol, andndication of
integrated forces, but this represents the Inrsarve of the
Quintessence and the Elements should be a lesser ilathe Lamen.
The Pentacle is the situation or the means of tagud, and the



Lamen is the system, or plan, or integrity of thagus that allows
control of those means. Each should be designestdiogly.

These two tools undergo Rites for each and alld&ithe Lamen
should be reserved for a time when one understamadserall vision
of one's ritual work; but some Magi prepare Plaryeidands first to
consecrate the Elemental Tools.

The third way is to make tools for each planet tias become less
common. Saturn is often represented by a scytipitedly a wheel
or by coins, Mars by a sword or spear or a whimigeby a Girdle, or
sandals with a Venus--shaped toe strap; Mercuy jpgn, feather, a
Caduceus Wand or mixed coins; Sol by a Lamp, sonestby a
simple Lamen, Luna by a Silver crescent or a sibcewl.

Imagination, research, Mythology, and 777 will uneoother
possibilities; this is especially true if one wishedividual Zodiac
tools.

Tools for the principles are somewhat unusual sbuatetimes there
has been a whip for Sulphur, a fan or Dagger forauvigus, and a
chain for salt; a search of the Grimoirs of old\siilow many other
idiosyncratic weapons for these forces that eaol@rators have
devised.

Weapons often have the Names of Power and suchayab
numbers and so forth painted on them, backed by¢bmplimentary
colors.

Aside from objective power, the tools are usefiddsafor enhancing
one's power of visualization and color association.

Both the Words of Power and the Tools really conpawer; and so
does the use of directions and the motion in aliitiis these most
deeply powerful parts of ritual that allows lesgedtly powerful
names, gestures, and such to be formulated.

The four Cardinal directions are associated withElkements, and the
Elements are called from these directions; andPthrets from the
direction of Fire; unless some other element dessra more accurate
insight into how they are to be used for the situand purpose of
the ceremony; and sometimes they are called ictbres for their
natural sympathy, position in the sky at the tiarg] so on.



Some Magi use East for Fire because it is the tilreof the rising
sun and some use South because it is in its' Higbet relative to
the Earth when it appears in Cancer.

Air is opposed to Fire, and Earth to Water.

There are subtleties behind this arrangement, aadbthe
repayments of considering them in detail are aslceemes for
arranging the elements relative to direction aratiapdivision,

More importantly yet, clockwise turning or spinnialgout the altar
will attract force and counter--clockwise motiorveianish and
disperse force. These do not seem to be optidiraigh some Magi
make variations for some of the Outer planets.

All of these considerations are Analytical; theyaenne the parts.

Gestures, Numbers, and Formula synthesize, or moovards
synthesis after an initial period of analysis. Theg the Air or Earth
for the Fire and Water of calling and receiving tlosver.

The first ten numbers symbolize the concepts ofeéheSephira, and
with some ingenuity all the numbers above ten @anline or
elaborate the functions of these numbers, or byngdtie digits
together 'till one of the first ten are obtainéds ipossible to find a
numerical symbol consistent with the Hermetica thiéitrepresent
just about any concept.

Magi often include a number whose implicationshiage worked out
on their Lamen, generally equating it with their théo Often they use
a system of assigning numerical values to lettesbtain a
correlation between a verbal and a numerologidaise. Remember
that Hebrew, for example, was used as a numbezrayass well as an
Alphabet.

For example, the number 11, 1+10 or 1+1=2, is takenean the
work of infusing the world with the original naiweeative wonder, or
for some, with the purity, of the quintessence. bmber 40, 4 10 is
taken to be a number of very concrete manifestatubrere the
constructive urge of Jupiter has found work wité tbrces collected
and shaped in sphere ten, perhaps managing tochanged in
original intent after having passed through thepdpheres. Note that
11, by adding it's digits becomes 2, and 40 beca@makso note that



40 could be said to include the more mystical fisiconception as
well as 4 and 10.

Thus, some analysis might begin the process afjaisg) meaning to

a number, but finally the number exists to fincease that synthesizes
all of them: and the process of achieving this usta@ding is both the
means of consecrating that number and the end dswahnich it is
consecrated.

For all of these numbers are really equations laficaships between
the first 10 numbers and for symbolic purposes,esequations are
only equalized in a metaphorical, metaphysical sens

For example, the numerical formula of this Manibeist 15=69;
because 7+8 or Mercury and Venus equals 15, 6+3%ib6+9
reminds us that Sol and Luna are the powers thatiigand Venus
sculpt in this work. A study of the Kabballah, esp#y supported by
further study of its expression in the Tarot, wéVeal other concepts
collected there.

We have also discussed the formulae 2=(3=4=5)=17afd
additionally we may represent the way that thedimigases of each of
the elements is represented in the Common CydleeaZodiac as
3=4=12; and we may represent the role of the Pdaanad the Secret
Ascent as (3=4)=12=7; and all of these may be rmemtlif they are
used in a specific operation that may be repreddnta specific
number.

This approach to number allows an intuitive or mhtaical result
from logical and analytical means; and many magnclthat actual
lines of power connect numbers that have beeretidhts way. That
issue is a decision for individual magi and artistenake. Narrative
artists; those using text and those not, should rteke.

Mottos are more directly verbal expressions of giglal plan, and
often they are in a foreign, ancient, Dead, orlsgt¢ language of
one's choice. They can be spoken when swearingthnar when
purpose or culmination are reached.

For example, Aleister Crowley chose the motto Pexloloi, or | Will
Endure To The End.



Magickal formulae are the mottos of operationseathan operators.
They are usually spoken at the moment of salt/E&dlturn/10; they
might be an anagram of all names or at least ssufcpower; for
example, VeMeLu could culminate a work of dreamghMk, and

Art; or the Hebrew names of the spheres might la¢sosed: NeHoYe.
The Number could be 789 or 6, or some other, depgrah the
imagination of the operator.

These are vibrated like Names of Power. Even ibshetic sense of
the Operator does not allow for the inclusion aflegn Magickal
formulae, examining and contemplating them is  g@od mental
preparation for the actual operation itself.

All the above may be considered as a Mercurialvadeint of
Visualization.

Gestures can be made to ones' liking, if only t@mybine theme,
purpose, force, and consistency; people explohegbncept of
checkrows may wish to consider adding contact Witkeckrows for
especially powerful or decisive moves.

The basic purposes and stages of operation areesdhéy having
gestures. Direction of Calling, Evokation or Invoka, wether one
banishes or calls, a gesture to begin and to cak@iand to terminate,
all profit by having a gesture assigned to them.

It is good to have a gesture for each force, eapigdor Invokation,
and especially if one desire consistent and dempmress at invoking
a force.

Repetition and experience will infuse ones' own aorade gestures
with power over time.

Especially for this Manifesto, a symbol for marnyitwo forces
should be devised.

Like the prior two concepts, gestures are bestay integrate many
concepts into a common higher meaning that has pensenal
aspects. Artist should well understand that mostepts collect other
symbols into themselves as a part of their intcimseaning.

With imagination, a script for a ceremony couldnb&de with what
has been written, and effect could be achieved.



Yet there remains a significant safety and powetofato consider,
and some details of the types of operations toobeider before
beginning work.

For the place of working must be banished certadhiyhe Elements,
and usually of the Planets; by motion, directionwmwrds of power,
by tools, and by symbols and visualization whes¢heave been
developed.

Then, all forces should be called in, and the preteones
emphasized afterwards in the ceremony itself.

This task assures a link with the ambient forcekthat the forces are
not joined by themes or incoherence, none of whigr are to the
Will of the operator. Calling the forces is a quasiof success, and
banishing a matter of safety.

We have mentioned Evokation, which Mercury shajmesmkation
which Venus shapes, Consecration which Luna shapestjon of
Talismans and Amulets which Saturn shapes alorfy lwiha.

Additionally, there is Initiation, where contactttvia force allows
reintegration of the ego; this is shaped by Sol.

If ceremony is understood, Invokation and Evokatisihsee to
themselves; but the theory is useful.

Mercury shapes Evokation only inasmuch as a messagat; any
force can be evoked and any force can develoEaitation.
Mercury can be the Air that knits as well as théewéhat develops
Evokation. Venus controls Invokation to the extiyat it is a
marriage of likenesses.

Since this Manifesto marries Venus and Mercurynioamce the
guality of Artistic messages and processes, onéatmgnder which
one is more essential to the work.

In fact, the essential operation is to explore posiing Evokation for
inspiration and Invokation for producing an effapbn the audience
at least as often as the reverse. Here is a paaose of the formula
15=69.

Partly this is from the perspective of daring tisad feature of this
work, in taking the risks of an Artist doing Magickiso, this derives



from a deeper motive to fully exploit a conceptdissed at the
beginning of this section.

Every Invokation first involves a message to theirgel Myth or
Force; every Evokation inspires the Magus withabeesponding
trait and reserve of force within. The work of Merg and Venus are
already married in terms of the operations thegglieing married to
one another; and if Venus can balance any operatidrecho it's
marriage to Mercury in doing so, then surely a nrabArt and
Magick is the most logical development and appiocaof the union
of mysticism and Magick.

Sol and Luna always cross this union, and theirais are no
exception; the full artistic theory of this Manifesannot be
understood without them.

Luna is the governor of the Preliminary Banishing &alling; and
also the consecration of Magickal tools. Luna seaif great
significance for other kinds of consecration, whiglfinally the work
of Saturn.

This is a practical secret of the Lunar phasesthieiknowledge of
those who wish to go beyond pure theory.

The waxing moon, leaving the sun, has the powdispense and to
aid in integrating power to a purpose; the waxirgpmhas the power
of the clockwise direction. The waning moon relsasksperses, and
banishes. The full moon gives us a time to unigded halves for
higher power in synthesis; the dead moon givesia to retreat to our
Oown core resources.

The individual Calling and Banishing works at aés, but a greater
strength will be noted in one or another phas@éefmoon, 'till
initiation allows you to call on your private reges of power more
fully.

Symbols that are given the power to bind and ataecalled
talismans and their ceremony is performed at thangasymbols
which are given the power of counterclockwise motoe
consecrated at the waning, and these are calletbtmnu

Each in their own way, the full and dead moonsgax@d times to call
works of Magick to a culmination.



All the above should be considered for Astral M&gwhich is Lunar
at foundation even with our Venereal enhancements.

Saturn should be called to give borders and a begihmethod and
end to more specific symbols of an operation; pinévents counter--
reaction, unwanted means being used to an endworkaoutliving
its' time. Only through the scythe of Saturn doesd.remember to
birth. The Moon holds all; by itself the Amuletsdahalismans work
on their own time and the moon, holding every mesmseamy and
indifferent to what means are used or to see tdeceme about in
practice.

Sol is concerned with integration; and in the painivhich the
individual consciousness turns synthesis and aisaly® more
concrete traits; Sol touches on all traits if thedvl gathers them
home to Earth.

Sol does the work of initiation or the permanenkiing of Cosmic
traits to corresponding inner traits.

The operator should seek initiation into all thergénts and then the
Planets. This will show in the power, truth, beaany integrity of all
rites and art done in the course of this Manifésipsration.

Consecration of the tools is Evokation, initiatisrinvokation but
perfecting each operation requires an operatiaghetompliment.
Consecrate your tools as an initiate; put yourstdéolwork in invoking
with great power and sympathy with the contactedeo

All of this has thematic and technical implicatidos the Art that
focuses the use of these theories.

Dream, imagine, think, and apply this Idea nownthesad the
explication of this statement.

The last operation to be described here is an eleanfiur final
theoretical point of Magick explicit and art impliethe power, truth,
and beauty of enigma and secrecy, correctly unaeasind applied.

Another perspective of this general theory, by lEip Levi, equates
the elements with basic powers or virtues that gion needs: Fire
Is action, Water daring, Air knowledge, and Earilerg&e. These were
also equated with Leo, Scorpio, Aquarius and Taurus



This Manifesto proposes that these virtues neée teeconsidered to
marry Eros and Hermes. We repeat the Thirteenticipte; that the
reciprocal nature between fundamental inner teaits Cosmic traits
allows the conscious will to assume communion &itd to encode
the appropriate force with ones' focused intenin dise case of
Magick, or to encode subjectivity or force one wttle other as
appropriate to the task; to achieve exalted virtnesther case.

This Manifesto proposes that Fire and Sulphur dfelPower; action
infused with the force matching the intent.

Water and Mercurius shall be Beauty, not only dalkint an
appreciation for what is dared and an appreciaifdhe pursuit itself;
elegance to shape power. Air and Salt shall benTndt just an
abstract awareness but a personal identificatidm and sympathetic
understanding of the subject of intent.

Further, we remove these virtues from specific dlstyical
attributions, though Aries, Pisces, and Aquariuggsst themselves
for the first three: But we will give them deepeadanore flexible
ability which these signs only indicate; and norsacheme will work
for understanding of our fourth virtue.

According to the former explanation, the Silenceaifth meant
secrecy in doctrine, operation and aspiration igigla Yet never in
the past did this protect the knowledge from théaitaus or the
unworthy and only empowered them briefly when thayned secrets
to guard; and silence before manifestation nevehgemed a well
woven work by breaking or saved a botched work wishempty
guard.

At times Prudence, or the Truth of the Environnaerd Times,
suggested secrecy in this sense with wisdom; wee [das question to
the Truth of Air.

Yet Silence, or Enigma, may be known in a highessdhat has
always kept its' root in the nourishing Earth Timgstery has two
senses: tactical and strategic.

According to one understanding, all things leaveeghintessence by
having a certain vibration; and all things are eedeby butler
vibrations or overcome by mightier vibrations uslésey do this



themselves or unless they adopt the higher strate§yence. For if
hearing, and every other sense is a reaction tatn, Silence is
either a genuine absence of a vibration, or a tidirahat always
achieves a sympathy with that which would detedt attack.

Silence is the capacity to become or at least #sieompliment to
any obstacle or attack. This is the means, thisdrigilence, to enter
the subtle and overcome the mighty. Yet therehgaer meaning to
the virtue of Silence.

Secrecy, Silence, or Enigma, not only guarded #secliechniques of
Magick, though never from natural intuition or dtyil Silence also
guarded the literal meanings of many metaphortereint for various
lodges and circles and traditions; metaphors uséebich the Truth of
various insights and perspectives. The previougppAdeere correct,
to a good degree, in shrouding the Enigma of theight with
Silence, yet the frequent mistake was to guardneaigs if Prudence
had stated that Enigma must be guarded againgtdhesition that
could not receive Enigma.

The real purpose to guard Enigma is to guard tipepnity of a
newcomer to see the insight from a parable by desughift in
insight; this is an initiation.

This is the power to unite a part of the mind vatboncept
appropriate to that part of the understanding,sandsable by that
same trait; this is an appreciation of the ideatgmlf, this is a
firsthand occupancy or even identification with thea. To grasp the
meaning of a metaphor is to find power, beautytamith; to hold
them Integrated in Enigma and Silence.

This much the Adepts understood, and many othere/ kvhat it is to
miss a conundrum and to have it explained: atrtftahent, a mystery
dies.

The Adepts feared that to speak the Mysteries wkillltheir
awakening in all who heard too early. Here, theiddeared too
much and harmed Enigma the more. Thus twice waneagked to
remember your questions.

For Enigma will always be borne anew. If a persas had a puzzle
spoiled, only to think on the dead conundrum and fis' unborn



twin, a new insight found by pursuing the life bétdead and taking a
single step, at a sudden moment, to the side.g@rson may think, to
their own surprised delight, of a new mask for akn and wooden--
voiced truth; and there is even the possibilityt tha holder of an
enigma, if they speak to the power, beauty, ariti wéia

Indeed, in the old Mystery schools, the revelatdrierophant or sybil
often spoke the sense of the mystery at the eactlahactic peak, to
the desired effect. The only flaw in this plan ¢ that their Mysteries
were spoken, in time, to the unready, but that these spoken by
those unready in the Mystery that has just beetamead.

There is a surer means yet, for those who equadhk vrt and
Magick; a statement or symbol may have many meansmne
connected and some to be accepted on the poweeiobivn Truth
and Beauty, for every essence has a time in thi Bad a time to be
itself also. Let symbols and Enigmas, where possitdrry meanings
that unfold over time with contemplation and preetithis is the
strategy to which this Manifest aspires.

This Manifesto draws a distinction between puzaled Enigma. For
puzzles carry the answer in their own gap, but Eaidorces the
worker to fill the answer from a new awakeningrdight; at least a
new use of an old faculty; and if a Cosmic corresfamt responds to
this with marriage, there is an Initiation; and ooty through the
work of Sol.

Here is the central secret of the truth, beauty@wier of this
Manifesto: the means by which the Magick may alvwagsk with
Art, and by which the silent enigmas of this Masitemay be
identified in their work and mystery. Here is theans by which a
final theoretical integration of these concepts mbgw Art to be
discussed clearly by its' own name.

For all this is an inward doctrine with broaderwatd powers yet.
The two kinds of Silence are of a kind: in acceptime Enigma of
each thing, we may apply tactical silence, anddmyng to let our
Enigmas to find a voice. we know our Art and ourdid& will always
awaken more and more mystery; we know that by drgethis
challenge and working true that we will always h#wesilence to
give sound to those truly powerful and beautifutes kept locked
away by those who have never heard the silencrigima. We have



the silence, secrecy, the integrity to counterdingt of death in words
gone dry, and in images faded into their own paint.

For as tactical silence is the secret of integrgginst the subtle and
mighty foe, it is the integrity which allows thisavlifesto to speak
forth and always call a new mystery forth in itsrogrowth. All of
this said on mystery is the full meaning of 3=4 ahgerforming
every marriage by Venus; and it will be seen agjaa in full, 3=4=5.

This Manifesto will let its ideas part from it, fartime, will let the
world be shut away, certain that in time, everygrseparate from this
work (especially that which is most hostile) wild its own time as a
symbol to give meaning to, and to invest powekNilingly does the
work of this Manifesto let some of its idea go iy neither of truth
nor beauty; by letting them take in the planetth&ir own way, this
work of Mars will bring them home when they havdtgo power to
make mystery. In working with power, beauty, andty three may
choose earth or may choose the silent quintessenttes beginning of
a new project. Three has two avenues to be comefalistart over;
this is five and every work of Mars in splittingpfn one thing is taken
into the work of Venus again. Let the dice of Jeprbll also; let
Saturn reap in it's due time.

Therefore the mystery that Eros balances all thesvof this
Manifesto; the mystery that 3=4=5; and the enigimategrity in
silence are all one mystery of quintessence amcudh; of power,
beauty and truth integrated by a secret love thesito speak forth
the enigma of its name. Two more principles, belogdo this
Manifesto more than general Hermetic Theory wilelxpounded
presently; but the essence is already given; dmmdhlbcaution
concerning balance that might be best understotidtthwe whole of
our perspective behind it.

Add to this that fortune, perhaps, can be the fanhiter of any one
immediate phase of all this work, and that our ¢euis a deeply
embedded mystery of this Manifesto: work indeed.

HERMETIC MANTRAM
by Author Unknown



My Soul is One with the Universe, and my Spiriais
emanation from Deity.

| am commissioned by the Infinite One to assigha
scheme of His creation.

| am assisting in the progressive evolution of toga
and in so doing my soul and its infinite possikebtare
progressing in proportion to my desire to use 3l m

powers and possibilities in Spirit and in Truth.

My physical organism is my natural universe, ovarch
| alone will rule. It is my material cloak, or gaemt,
through which I will manifest the powers of my Dnei
Nature.

| am progressing rapidly toward the subjugatiometter
and the complete lordship over all sub-mundane simim
life, which exist only by my permission, as peatefu
obedient servants within the lower animal realmsgf
domain.

They exist by virtue of their functions in the wark
creation, which | am now assisting; but they anel aver
must be, subservient to the higher realms of Syirit
which | by right belong.

I am eternal Spirit. My Soul is Immortal. No power
in this infinite universe can alter my immortal
nature, nor control my Soul's glorious destiny of
eternal progression; because My Soul is One with
the Universe and My Spirit is an emanation from
Deity.

THE PATTERN ON THE
TRESTLEBOARD

by Paul Foster Case



This Is Truth About The Self

0. All the Power that ever was or will be is here now.
1.Tam a center of expression for the Primal Will-to-Good
which eternally creates and sustains the Universe.

2. Through me its unfailing Wisdom takes form in thought and word.
3. Filled with Understanding of its perfect law,

I am guided, moment by moment, along the path of liberation.
4. From the exhaustless riches of its Limitless Substance,

I draw all things needful, both spiritual and material.

5. I recognize the manifestation of the Undeviating Justice
in all the circumstances of my life.

6. In all things, great and small,

I see the Beauty of the Divine Expression.

7. Living from that Will,
supported by its unfailing Wisdom and Understanding,
mine is the Victorious Life.

8. I'look forward with confidence to the perfect realization
of the Eternal Splendor of the Limitless Light.

9. In thought and word and deed, I rest my life,
from day to day, upon the sure Foundation of Eternal Being.
10. The Kingdom of Spirit is embodied in my flesh.



